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Introduction

Christine Schreyer, editor

During an interview for the Loon River Cree First Nation's Traditional Land

Use and Occupancy Study, Mary Louise Ward, a community Elder, commented,
“namohkacnika -poni-acimon” (I will never quit telling stories). This quote was,
to me, the perfect comment on the spirit of the storybooks | was working to
edit and | immediately seized it as the title for the collection of stories

from the Traditional Land Use and Occupancy Study. While Cree is still

spoken amongst many families of the Loon River Cree First Nation, community
members hold a growing concern that English may one day replace the Cree S
language for the younger generations (see Schreyer 2008). The idea that the
Elders will never quit telling stories and, consequently, never quit

speaking their language is an inspiring one in the face of language shift

across Canada for many indigenous communities (see Aboriginal Languages Task
Force 2005). Many of the Loon River Cree Elders’ voices have been woven

together to tell the stories in this book, including:



Theresa Blue, Willie Courtrielle, Florence Houle, Norbert Laboucan, Edna
Letendre, James Letendre, John C. Letendre, John L. Letendre, Mabel
Letendre, Ernest Noskey, Felix Noskey, Frank Noskey, Joe Noskey, Julie
Noskey, Margaret Noskey, William Noskey, Leonard Supernault, James Ward,
Malcolm Ward, and Mary Louise Ward.

The Elders have many stories to tell about how they used to live and travel
through the land, where they used to hunt, how they used to tan moose hide,
where they used to find berries and medicines, and so much more. Throughout
the book, the stories in each chapter are based around one of eight themes:
moose hunting, trapping, berries and medicines, fishing, places people

traveled to, housing in the past and present, traditional items people used

to make (sleds and snowshoes), and pow-wows. The stories all come from the
Traditional Land Use and Occupancy Study (TLUOS) that the Loon River Cree
First Nation conducted between July 1st, 2003 and October 7th, 2004. The



TLUOS began due to concerns the community had that as their Elders’ passed
their stories about how they used to live on this land would one day no

longer exist. The history of the community had only ever been documented by
outsiders, such as historians, anthropologists, and consultants, and the

TLUOS was a reaction to this historical omission as it is the documenting of
the community’s history in their own words. For Richard Davis, the
Traditional Land Use and Occupancy Study manager at Loon Lake, it is
mportant to conduct Traditional Land Use and Occupancy Studies because:

For thousands of years First Nation people traveled this land. Our
history is written in every river, lake and living part of creation. This
knowledge is at risk of remaining silent, never to go beyond our memories of

our elders if we do not document it now (Davis, 2003: 2).



The TLUOS team, which consisted of Loon River community members Eva
Whitehead, Laverne Letendre, and Kenny Ward, as well as Richard Davis and
Barry Hochstein, consultants, conducted interviews with twenty elders and
traditional knowledge holders. The interviews were conducted individually,

as well as in groups including: trappers, only women, only men, and couples.
All of the interviews were done in Cree, as many of the elders are

monolingual Cree speakers, and all of the interviewers, being community
members, are fluent in the Cree language. Because it was community members
interviewing other community members, sometimes their own relatives, a sense
of trust developed and the stories that were collected could not have been
gathered if this was not the case.

Each of the chapters’ titles are also quotes from the Elders’ interviews
and stories, and the quotes that | have included as the titles of each
chapter are those that | thought best sumwmarized the information to be found in



that particular topic. The titles of each chapter ave:

1) Peyak - “Kahkiyakikway niki kakwe micinan 6ma moswa ka nipahiht,”
itwew Kihteyaya Felix Noskey. (“We used to use everything we can get out of
the moose for food’, Elder Felix Noskey)

2) Niso - “Eko ondcihcikew, tapwe ondcihcikew ekt peyakot asci. Mistahieki ayat
yahkiskakewin ekwa sohkemowin - eko awa Joe Noskey”, itwew

Kihteyaya Frank Noskey. (“He was a trapper, a real trapper and he was  alone
too. He had a lot of motivation and courage — that was Joe Noskey”, Elder
Frank Noskey)



3) Nisto - “Poko kikway ekt ohpikihk pokwite, maka mana ayisiyinowak kakt
osthtatwaw maskihkiwdpoy kayas, ek mekitwaw cistemadwa meskoc”, itwew
Kihteyaya Julie Noskey. (“Anything grew just anywhere, but when people made
herbal tea long ago they would have to give some tobacco as an offering’”’,
Elder Julie Noskey).

4) Newo - “Kayas kimihcetowak kinosewak Makwa Sakahikanihk nan'taw istsi
ekt esi pthtokwetwaw”’, Kihteyaya Malcolm Ward itwew. (“Long ago there used
to be fish that would come into Loon Lake”, Elder Malcolm Ward).

5) Niyanan - “Kayds mana sdkahikan’sa peyakwan meskanawa ekt
itapatahkwaw sisone sipihk”, itwew Kihteyaya James Ward. (“Long ago the little
lakes were used just like roads along the river banks”, Elder James Ward).



6) Nikotwasik - “Kinwes ayisiyiniwak ki ati ayawak Makwa Sipihk piyisk

ki ati waskahikanihkiwak”, itwew Kihteyaya Mary Louise Ward. (“That is when
people stayed for a long time at Loon Prairie, and eventually, people made
houses”, Elder Mary-Louise Ward).

7) Tepakohp - “Kikatawasisin kdyas sakdhk, pokite kaki itohtan tipiyahk
kwayask kita tahkopitaman kitdpacitdwina. Kakipapamitihtapin’’, itwew
Kihteyaya James Letendre. (“It was beautiful in the woods a long time ago, you
could go anywhere as long as you tied your belongings right, and you could ride
around”’, Elder James Letendre).



8) Ayindnew - “Nikiskeyihten mana eki wihkohtohk ota Makwa
Sakahikanihk”, itwew Kihteyaya Edna Letendre. (“I know there used to be pow -
wows here in Loon Lake”, Elder Edna Letendre).

Much of the history of the Loon River Cree community, including how they
made their livelihoods in this territory, is included in these books, as

well as events and activities the community continues to participate in

today, such as moose-hide tanning. Some stories are thought-provoking, some
are funny, and all of them are informative about what life was like, and
continues to be like for this community.
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“Kahkiyakikway nik?
kakwe micinan oma
- moswa ka nipahiht,”
itwew Kihteyaya
Felix Noskey.




Kihteyayak itwewak, “Nikiskisinan...”’

Ernest Noskey itwew, “Nohtawiy kipik'swatam. Moswa kawinot kispin kamisot namoya
ohei ponihdw. Askaw ita ohci kdpdni mitihtiht, mistatim ekl natiht ekwa ekota ek?
pikapisink. Ekwa asamina ekota ohci emaci natonawiht.”

Ernest Noskey willie Courtrielle

Willie Courtrielle itwew, “Askow kihmihcetindnawow pegakwanohk kiwictwawak askow
omaciwak, kimiywasin. Ayisiyiniwak pansawanihkiwak ita asici kihtwahikiwak.”
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Isa (Florence Houle) itwew, “Itih moswak kayayatwaw ekote kakihayahk. Namawiyak
ohci waskahianihkew. [tth moswak ka ayatwaw itth kanipahtwaw, ekota ka wikihk.”
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Norbert Laboucan itwew, “Maskikohk wmana wiyas eki astahk wmaskimwatihk
- eyasowatahk ekwa ewatihkihk kapipohk Oma. Ekosi eki itapatahk, waskik
 ekihitdpacihtahk akwatihcikan.



James ekwa Mary Louise Ward itwewak,
“Askaw waskahikanis ek osthtak itah ta
astahk wiyas” I[twewak, “Ka osthtayahk
waskahikanis, ekt natwanamahk nipisiya
ekwa ecahkastayahk. Macika peyakwan
waskahikanis, ekota wiyas, pansawana,
pimiy, Twahikanak kaki nahastayahk.
Macika  wnikihapacihtanan  kapipohk,
kiwihkasinwa.”

13
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James Letendre itwew, “Kimiywasin kayas, namakikway ohci wipinikatiw.”

 William Noskey itwew, “Iskwewak kikdyawatisiwak. Kahkiyakiway ki kaskihtdwak,
ki osthtawak mina pahkikinwa.”

14



Mary Louise Ward itwew, “Mawaci nikan epahkonat moswa. Kihtwam kitotinfin pahkikin
ekwa kitosthtan miskohtoy ita ta tahkopitaman pahkikin. Ekwa kisihkipitin.
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“Kakisi sihkipitaman, mistik kitastan nan'taw apihtaw ekota kawihkihcikosiyan, ekota
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Julie Noskey itwew, “Mihkihkwan isiyihkatew oskan. Moswa oskana ohci kakt osthitahk.
o Mihcet ayisiyinow kayas kaskihtaw ta osthat.”

17



“Kakisi mihkitamihk ekwa ematahamihk. Ehohpinamihk ekwa eponikatik sipa ohci.
- Namohkac pisim olci Kipasikatiw. Mitoni mana ki takahki pastiw ka mosci ponikatek.

18
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“Kapastekkimatahikatew.”
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“Rakisimihkitaman  pahkikin  kitdmintn  pimiy ohci. Kakisitominamihk
kipihkihtinikatwew sihtapihkwanak ohci.




“Rakisipastek kiswinikatew wiyitihp, mosowiyitihp.

Kipasikatew asamina, kihakohtanowo, ekwa kisinaktew. Kihtwam nipthk akohtanowo.
Kiatwam kisinikatew mitoni mistik ehdpacihtahk mitosihk. Kihtwam estn’pitamihk.
Mttosihk etahkopitamihk piwapisk. Ekota ekwa eyaocipitamihk epasamihk.

Margaret Noskey ekwa Mary Louise Ward
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Mary Louise Ward ekwa Margaret Nasfcég
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Florence Houle itwew, “Nandtohk ki isi dpacihtanawo pahkikin’:

John C. Letendre itwew, “Nikawiy kihosthtaw pahkikin ekwa kihosthtaw maskisina.
Nohtawiy kihatawakew mana osthcikana ekwa nikthatawanan miciw'n.”

A



James Letendre itwew, “Ast’sa kihosthiwak ekwa miskotakaya asci. Oma mekwac

atiht ayisiyinowak kiyapic pahkikin’was’sakiwak.”

Arthur Noskey

26
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Florence Houle itwew, “Kahkiyaw kikway kithosthcikatew pahkikin ohci, ahpwe poko ;
peminahkwan’. |

Kikway as’ci kihitapacihdw moswa?

Felix Noskey itwew, “Wihkway mina kihdpacihtanawo, ekt asowacik&‘k?hk,-.As’%’Qi;s
kihdpcihtanowo otthiwthkway, ewahikanak, pimiy, osbpiw’pimiy. Ocakisisa mina eki
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Bella Gladue ekwa Lawrence Noskey'’s awasisak

Norbert Laboucan itwew, “Kakikiy poko mosowiyas ta miciyahk otih. Ekwa moswak
misowe ekthayatwaw.

- Moswa kikisteyihtakosiw Makwa Sakahikanihk ohci ayisiniwak.
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“I will never quit telling stories”

Stories as told by
Loon River Cree First Nation Elders

“We used to use everything that we can get out of the moose for food”
Elder — Felix Noskey

The Elders say, “l remember...”’

Evnest Noskey says, “My dad used to talk about [moose hunting]. When the moose were fat, they never gave up
on (t. Sometimes they used to go on horse back from there to where they could track the same one and that
is where they set up camp.”

o 4

Willie Courtrielle says, “Sometimes there would be a lot of people at one place and they would go along with
the hunters and that was a good thing and people would make dry meat or shred meat.”

Florence Houle says, “Wherever a moose was killed that is where people stayed because there was no permanent
home. That was before cabins were made, just tents. So wherever moose were killed that is where people went
and stayed.” :

Edna Letendre says that where the moose was killed, “That is where my mom prepared the meat. That is
where my mom made her meat rack.”

Norbert Laboucan says, “We would go to the muskeg with our moose meat and we would put it inside a big
bag, and then we would make a big hole in the muskeg and you do know of course that this was in the winter.
Then we would put our food there and that was our deep freeze.”

s



James and Mary Louise Ward say that they sometimes stored meat in a small house.

 They say, “It was built as a house and people would break down trees and lay them out on the bottom and
~ they weren’t that high and so it was like they were building a house, and that was where they would store

" their dry meat or any kind of lards and shredded meat, and when winter came along they would go and get
* those stuff and then they would eat them and the food would always stay fresh.”

James Letendre says, “It was a good. life a long time ago and people used to live right and they would never
waste anything.”

Williama Noskey says, “The women were hard working long time ago. They knew how to do anything, including
making hide.”

Mary Louise Ward says, “The first thing you do is skin the moose. Then when you are done with that you take
‘the hide, then you make the frame and that is where you stretch out the hide.

“Then after you have finished stretching it out by tying it onto the frame, then you put a stick across the
middle and that is where you climb up and start taking off the skin.

“Then after you are done, long ago you used to make a fire under it by lifting it up by leaning it on sticks, so
it will dry, but never in the sun. | do not know why but it was good when you made the fire, so it would be
just right for it to dry.”

Julie Noskey says that the thing called a mikikwan, used to scrap off the skin was made of, “bones, the moose
legs, and your father made one. People made that kind back then.”

“Then after it (s dry then you would scrape of the haiv. When | mentioned scraping off the skin, then you would
eat it. It used to taste good. Everything tasted good because everything was eaten. The animals too, all were
"~ probably eaten.
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s ‘7}«3{\ aFter you finished scraping the hair off the hide then that is when you put grease. After you have ﬁm’?ﬁed -
g gkdf“tken you smoke it with spruce boughs, and then you put the hide on top so it will dry.

wly ,‘Wl»\en it is dry that is when you put the brain on. Then hang it till it is really dry. Then you d:p it in water
ﬁx and. twist it as to get the water out. It was never twisted with a long stick but twisted directly in a tree. It was
g‘sﬂ ,thsted Jjust like this. Then you would pull it back and forth (on a flat metal tied on both ends).

* “An_d then you tan it, after you have tanned it on one side then again you tan the other side. It used to be a
ot of work. There were many steps that had to be done.”

.~ Florence Houle says, “Hide was used. in all kinds of ways.”

John C. Letendre says, “When my mother made the hide she made moccasins and my father went and sold
-~ them to buy food.”

Az Jamesd:etéhdre says, “They would also make gloves and they would make jackets and there are still some
people that actually wear them jackets.”

Florence Houle says, “Anything was made out of hide, even rope was made out of hide.”
What else did they use the moose for?

Felix Noskey says, “The water bag of moose was used — you turn it over, wash it, and use it for a container.
The part that covers the heart was also used, and the fat. Part of the guts inside, and the fat is large. They
wash these and use them for food.

Norbert Laboucan says, “We always had to have moose meat up here, and they were everywhere.”

Moose were very important to the people of Loon Lake.

31
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“Eko ondcihcikew, tapwe ondcihcikew eki peyakot asci.

Mistahi ekt ayat yahkiskakewin ekwa sohkemowin -

eko awa Joe Noskey”,
itwew Kihteyaya Frank Noskey.

Frank Noskey

33



Kihteyayak itwewak, “Nikiskisinan...”

Malcolm Ward itwew, “Kdyas nistam paskisikana katakohtemakahkwaw. Ek?
kinwakwaw ekwa kaskitew eyapatahk ta matwewek. Ekospe amiskwak ecahkahihtwaw
isko peykwan paskisikan espapitwaw ekwa ekosi esi tipahaman. Macika, mihcet
amiskwak, wiya pita epasohtwaw ekwa ekinwakwaw paskisikana.”

Willie Courterielle itwew, “Ayisiyinowak mana kakikiy ki ayawak nistomitanawa.
Ayiwakikohk ekotowa ayisiyinowak ekt ayatwaw. As'ci, yapisaskwahkwaw paskisikana
maka namoya nikiwdpahten. Nohkom mana kak? acimot: mistik epdciyahkinahk
ekote, ekwa epttosihtakwahk.

34



“Kikway ekl wihtamakawiyan kayas. EkT mihcetwaw amiskwak ekwa ek nomi
namatakotwaw, ekwa kawi etakosihkwaw. Ekospe ahtay ohci ka atawiyan
paskisikan, peyakwan soniyaw. Macika nehiyaw mistahi kthkimotamowaw séniyasa.
Peyak mahkesis kihci-mitatomatanow etakisot ekospe. Kotak mina mahkesis ekt
(htakot ekwa cimawesiw.”




Felix Noskey itwew, “Kiskisiw tan’si
kanocihcikek ekt ispayik. Ayisiyinowak
misowe ekl pimohtetwaw isko
Apahkwacis  Sdkahikanihk  ekwa
»@Wkwacasa ewanthikamowatwaw.
 Pokwete ek itohtehk tepeydhk
mitosak emiyostwaw. Askaw nfso
ahpo nisto Ayamihew kisikaw, askaw
peyak pisim, sakahk kit'sk atimwak,
eh? Macika mistahi nikimicisonan.

Felix Noskey




“William  kakike  nikiwiciwaw.
Kispin kinipan nisaw ata mistahi
ekonowik, namoya nan'taw. Asci
papiyahtik mana eki aydyahk
sakahk: peyakwaw, nisowaw ahpo
nistwaw  kinaciwanfhikananan.
Kayotihk ekt miywasik sakahk.
Anohc ekwa piko kapl pipon
ekota ta ayayan.”

= 3



- Willie Courtrielle kiskisiw, “Peyakwaw emiskaman wanthikan, ‘moya nikisin
f{"t'a’t‘nite maka kamiskaman. ‘Moya nikiskisin tan’si maka ewictwakwaw
 ayisiyinowak ekwa kandwanehikiyan, pihew ekota apiw niwanthikanihk!”’

38



Asci kisksow, “Pe
ohci epimohteydn
e-apit. Nan'taw n
ekwa ekt tahko
isko otdhk. ‘Moya
ek? isi pimoktéﬁ%i;




Iskwayac kiskisiw, “EkT ayimahk ekospe kakf nocihcikek. Nantaw nisto tipskaw, dskaw
namoya kikway enipahtahk, wiya piskowak eka epimohtetwaw. Eka itokwe wahyaw
etohtetwaw oma kakisik. Macika askaw ekt ayimahk ekwa dskaw eki miywasik kamacihk
ahpd kanocihcikehk. EKT miywasik mistahi wiyas ka aydhk oma kanipihk ekwa nik?
miywehtaman ispl ayisiyinowak kamaci macttwaw. Peyakwaw O0ma epeyakoyan
amiskwak enitawdpinikiyan ekwa paskisikan itahkonaman. Moswa niwapimaw ceki
ohci. Nipaskisikan eyasthkahtek macika pekopayow ekwa ninakataw enanipawit ekwa
niptkiwan.”

Joe Noskey
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MRS iy
: ,Iames Ward itwew mana kakinocihchiket, “EkT dyimahk mana ekospe wiya ekikisik.
Askaw nikotwdsomitanaw eki kisik ekwa wayawitimihk enipdhk. Askaw kekisepd
,’.,kona mistahi eyapit ekwa asci ekesosiyan ayiwak, maka kakoskopayan kona
_epahkisink kikwakanink. Poko asci ta pénaman ekwa mihta ekinwdkwaw. Namoya

kikway mina nipiy, piko kona ta dpacihat kakasthkweyan.”

\

James Ward
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“Atimwak ména nipapa ekl apacihat kasipwehtet. Nameskwa ekospe niyandn

etahtopiponiyahk tawiciwayahk maka dskaw mana poko. Ekote mana nipapa ekt
pimohtet ohci wmeskanasihk ekwa sakahikanihk ekl itamokwaw. Ekoni ekf

. dpatahkwaw. Peyakwan meskanawa eki itamokwaw sisone sipthk. Askaw nistanaw
anikwacasa ekt nipahat. Mistahi ankiwacdsak ekl ayatwaw asci waposwak
- meskanasihk eki wihcihotwaw.
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“Kiyapic ekota endcihcikiyan mana sakahk. Peyakwaw ekospe enihtawikit nitanis. =
Ekospe niki tahkonaw wmistatim etthtapiyahk ekwa sipiya e-asowahamahk wiya

amiskwak ekl kipahahkwaw sipiya. Amiskwak asci itahkonakwdw ekwa nfso
emisikitwaw atimwak ewictkoyahkwaw. Apiscimasis ekospe ninipahaw ekwa kakiyaw:
nitotinaw ket'sk eka otakseya. Ekospe ekl maskaw’sttwaw mistatimwak ekwa asei
itahkonak iskwesis.” :

v
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Mary Louise Ward kiskisiw wista kakinocihciket. [twew, “Nipaskisikan eki apisasik
wiya ankiwacas paskisikan. Kiyapihc ehtakonwa. Nistanaw -nisosap ki-isiyihkateyiwa
ekwa kayds oma. Eko poko itahkonaman ekwa ekisipon’yotink oma Ayamihew -
kisikaw kikisipa. Epamohteyan ekospe maskikohk epami tapakweyan ankiwacasak.
Mamayisk ekospe wmahkistsak kawanthikamahtwaw. Asci ekospe kakitapakwan
pisowak.”

Mary Louise Ward



 “Kakiyaw ekotowa eki wanihikamowakwdw pfskowak. Peyakwdw nisto pisowk

 ekahtinawkwaw ekwa kahkiyaw ocawasim’sa ekota itasdsotwaw. Wapdsak mina

‘_;,ek? ayatwaw ikospek ekwa kayasi meskanahk epimohteyan wmaskikohk. Nantaw
_peyak misit itamihk eko meskananaw wiya kayas ayisiyinowak ekl pimohtetwaw.
Ka sekwahk awlyak taki waskahikanihkew. Nipapa wista eki osihtat ekotowa.”
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“1  Ernest Noskey kiskisiw kandcihciketwaw opapawa. Itwew, “Nipapd wmana ekt
- askiwak mayaw kd'sipwehtet. Amiskopthk kak? takosiniyahk, nisto eki meyit

"?'?' -
L{t_'} tapakwana. Peyakwaw eki tahkonahk pisow tapakwadna, ekwa peyak nimiyik.

5
_ Misiwe mdna meskandsa ek kistatamokwaw sakéhk. Ceki sintink enohhte astdydn
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‘“KﬁWlékWa enatakw:gahk ekwa ekota kawi eprwxolnteyalak Ispihci eyapihkonat anikwasa,
-~ ekota ekwa nindtakwan. Namakikway paskiskan eyagagan ket'sk nimaskimwat. Tapwe
‘yekota kikway c)oataplw Nitlpwan ekwa pfritohtew nipapa. Piso nindkwataw ekospe.
- EKT agatwaw mana pisowak kayds. Kawi nikiwdnan maka pita niponindn.

Piso

- “Asci anwacasak, macika maskimwathik nitastwayaw eko pisow. Tapakwaneyapiy ohci
~ ¢kwa m’tab\kopit&wak enaniswahpitakwaw wmistikohk. Ekitimakinawit itokwe, wiya
wtahkomw\ak pisowa. Ankiwacasak ekwa niya wnitahkonawak. Katakohteyahk ekwa,
& namoya ekwa pahkonew. Tommy ekota wista ayaw macika wiya pahkonew. Namoya
L &2 :klskeglhtem awina ekl atawaket ekoni pisowa ahpd niya.”

-
X

» '~y '::8
:i',. i



Frank Noskey mistahi kiskisiw nocihchikewin. [twew, “Oskac nista kandcihcikeyan. EKT wictwak
mana Norman. Ekospe ekl tapakwit ank'wacasa, asci eki kisik. Nistis mana tahki ek ponahk
wiya eki kawachiyan eka mistahi ayiwinsa. Anohe ekwa nanatohk ihtakonwa ayiwinsa. Kakiki
ekt ayat mana kitohcikanis itth ka-itohtet ekwa e-ayat pewap’skos tahkopicikans ekwa ispivaihk
ek? takopitahk nawac tamiyopayik. Mamayisk mana kakapisit e osihtat, pita ekoyiw eyastat.
Ceki ekl astat iskotehk ekwa enitohtahk. EKT miywihtahk tanitohtahk mana kasoniskwatamik
(hockey).

“Ekwa kaki natakwet ek wiciwak mana wiya anikwacasak eka ewayawetwaw kakisik. EkT
ahkwacipayitwaw mana peyakwan lapatakwa, ekwa owaskasisiwawa ekt kasiniyekwaw. EKi
kiwetahat ekwa itihk’swat. Namoya niya ekosi nitdten. ‘Moya nikiskeyihten tanehki kawictwak.
Ispi ekwa ka-ispayik nawac kwayask epimit’sahikiyan, ekota ekwa niwawictwaw nipapa.
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“Eki nitawi ndcihdyahkwaw anikwacdsak ekwa ekasdmiydhk. Kikway poko ekiskisiyan
peyakwayi poko asikanak ekwa mistahi ekisik. Nisita ekawaciyan ekwa epapahkisinigdn

wiya eka asamak enakacihakwaw ekospe. Nipdpa epapasikopisit ekwa itwew, ‘wapahki
kwayask kapostaskisinahitin, macika namoya kakawacin.’

Wa,ws

enapayastek ekwa waposak ekl m‘t«cetwaw Namoya nimdsihaw kawaniskat, k ‘
 Kakisi ponahk ekwa ekt t)owas:t ‘wan’skd Mac! Ekosi eki isiyihkasit, itwew, ‘w

~ Mac! Nikiwan'skdn wmana, ekwa emicisoyahk pita ekwa kl—:twew, 3 ekwanl- ewl
. aSI.kanal«ltan kwayask. k"
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“Ekisi  pahkonat waposwa
ekwa  kiyapic  ekisoyit
waposoyana epostasikanahit.
Etiyihtaman ~ ekwa  ta
kawaciyan  ayiwak nista.

Wayawitimihk isi tiyakwac

ahtay. Ekota ekwa asikanak,
kihtwam pahkikinweskisina.
Kasipwihtiyahk ekwa nisista
ati  kisowawa.  Nantaw
ekospe  kamaci  wictwak,
ekwa kipah kamaci ahkosit

nipapa.
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“Ekwa nikiwihtamak tapeyakoyan ekwa itwew, ‘Soskwac peyako, namakikway wmisawac
kanipahikon ekote.” Asay ekospe waskahikanis ekote, macika niki miywehten. Niki nipahdwak
anwacasak askaw witahtomitanaw ahpd  kikamitahtomitanaw peyak kisikaw, askaw
ayiwakis, eh?  Kakipaskiswawak ahpd kakitdpakwan wmina. Nkt miywehten wiya
esoniyahkiyan  ekwa  piyisk ninakayasken. Askaw nisto Ayamihew'kisikdw  ekote
waskahikansihk epeyakoyan. Ekwa nikt maci osthtan waskahikan'sa. Nipapa nikinakatamak
waskahikanis, ekota ekwa pimiweyiniwak katakohtetwaw. Ekospe ekwa enipa-ayamihahk
eki' itohteyan, mistatim eyotapit toboggana. Katakohteyan waskahikanisink, namatakon.
Yayahahkwaw ekwa watihkakan ekota eyastatwaw. ‘Moya ekota wmitoni maka
kayayahahkwaw. Macika namatakon waskahianis - nipapa owaskahikanis.
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“Macika, ekospe, kanipihk kotak nitosthtan nan'taw Adpihtaw wmistik awasta.
Niwanthikan ankwacasak ekwa niwikin ekota nisto pipon. Kiyispayd, epohk ki maci
otinahtikwiwak ekote. Nitohtandn ekote, potoma mitosa ekawi yahkahatwaw tahkohc

. wasahikanisihk. Eko niya niwaskahikanis, macika ninakaten. Kotak niki osthtan
Paskwaskaw Sakahikanihk ekwa ekt napaki apakkweyan. Ekota wmina ek maci
otinahtikwitwaw, wmacika namoya nitawac ninitawapinikan. Ekospe misawac ekwa
eponi nocihakwaw anikwacasak.”
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- mina nakipayo: Tanehki etokwe, eh? Anohc ekwa nimtanaw nitipahen nindcilcikeskanaw.

e

b %
~ Frank Noskey asci Gtotam kdmdci aydkwdw ndcihchikiskanawa ekospe. ltwew, “M&‘myl? ~3

kihtakohkwaw meskanawa, niso nopel«:kam ekl itakihtek peyak. Pokwete kaki nocihcikan
ekwa mihcet ndpewak ekl ihtatwaw misowiy. Namoya ohci notinitowak. EKT mihcetwaw
misowiy ondcihcikiwak wawts kapipohk. Ekospe asci, ekt tipahakwaw ondcihcikeskanawawa.
~ ' THA CERTIPCATE BUET BE FEERENTED WHEN DEAPOSING OF ANY ANDOK ALL UM '

' * TRAPLINE IDENTIFICATION CARD ' i .

- N : 110 1 cam o, EbASTS i Season 1962-63 || ;

CARD i fy h DEFARTMENT OF LAXDS ANT PORESTS N° 1496 EE

This is to certi t 0 '

Certificate u[ \ethlmtmn u[ Tmp Line |

Zalls Seshaye of Loom Lakn wis Pesce Miwer, Alberis E

As Wereby Granted the Solr Right 10 bunt. trop and Ml Furlboaring i

Animols during the Open Season, and as permitted undet existing Geame \E

e - Regulativns. on Hcatnw 'rm..u...., .N‘T : .

¥ - ' Y f ‘::::_;l:“t“' In.r:):: DESCRIPTION $5% REVERSE St | -

. Form WA. 12 (412) ' g | LL____ - .5
Franie Boskey’s trapline identiBeation card k J R

Felix Noskey’s Certificate . B0

“Ekospe mana mpapa 2 ki nocilhceiket Kinostw Sakahikanihk, miakamiy isko Mostos Sakahikanihk.
Ayisiyinowak mana wahiyaw ek itohtetwiw. Ekospe witdtaht ndpehikan eki itakhitek v
nocihcikeskanaw. Maka ekospe otipahamakosowak namoya tipahamwak, — soskwac
epapayiniyikwaw. Maka niyanan dpihtaw kosanak ekospe poko etipahamahk. Kitahtawe eko

Kayds ohci ekwayikohk etipahaman.” SR
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Mary Louise Ward, peyak iskwew kaki wnocihciket. Oma otdcimowin. Nan'taw,
“Ayindnewosdp kaktmaci nocihcikiyan. Emamamitoneyihtaman mana askaw, ekwa
ekohk ekimiywehtaman. EKT masinahikimikawiyan mana nista. Atawikamikohk mana
ekt mikawiyan piskihc wiya eka kikway ohci e-ayayayan wanthikana ahpo tapakwana.
EkT atowlyan mana wnista piskihe. Kikislp mana ekf sipwihtiyan ekwa katipiskak kawi
itakohteyan. Sakahk soskwac ekipimohteyan wiya eka kikway ekospe meskanawa
nan’taw. Namoya awiyak tatdpwehtahk tanite ekl papamohteyan kayas.

Mary Louise
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“Peyakwayak wmana ekote eyisihkatek Soskwaciwewin, ekl kapisiyahk ekote

nocihcikiwikamikos eki ayak, niso ekota waskahikanisa. EKT  mamawikihk ekota.

~ Nitiyihten niso nopehikan ekospe nécihcikiskanaw etakihtek, kayds dma kdtotaman.

" Namaktkway wmasinahikanis macika wmisowe ayisiyinowak ekt wikitwdw asci

- endcihcikitwaw. Katakwakik mana emacitwaw ekwa dskaw ekote ewdskahikanihkitwaw.
miywasik mana.”

r’

Mary Louise — /

~ Mihcet Makwa Sakahikaniw ayisiyinowak ekt nocihcikitwdw Adta ekwa pitos, ekwa
kiyapic kihteyayak kiskisiwak tan’si kayas mana sakahk kakt nocihcikink.
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“I will never quit telling stories”

Stories as told by
Loon River Cree First Nation Elders

“He was a trapper, a real trapper and he was alone too.
He had a lot of motivation and courage — that was Joe Noskey.”

Elder — Frank Noskey

The Elders say, “I remember...”’

Malcolm Ward says, “A long time ago when the first guns came out, they were very long and you had to use gun

powder to fire them and there was a time when you had to stack your beaver pelts to the same height of the

 guns and that was when you finished paying for the gun. So, there must have been a lot of beavers because they
were fivst dried and then they would stack them and those guns were very long.”

Willie Courtrielle says, “People would always have a 30-30. Most of the time those were the kind that people
would have. Also, the kind of gun that looks small although | have never seen one of them myself. My grandmother
used to tell me the way they loaded them was they would put a stick to load the powder because every time the
gun went off the sound would be different and | think that they used to call them muzzle loaders.

“There was something that was told to me a long time ago that there were a lot of beavers a long time ago but
now they have disappeared, and when you trapped the furs you had to have enough for the length of the gun
you were purchasing. So they must have stolen a lot of money from the Indians and the furs would have cost a
lot like a Silver Fox was at least one thousand dollars. There was also an animal that was called a Samson Fox,
and the fur would be short on the animal.”

Felix Noskey remembers how trapping used to be. He says, “People used to travel all along this way towards Bat
Lake, and that was where we used to trap squirrels. We used to go everywhere it didn’t matter where as long as
there were big trees, and we used to spend two or three weeks, even a month, in the bush just with dogs so we
had lots to eat.
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“William always came with me. If you slept two times even if there was a lot of snow it was okay, and you had to
stay out there. And we used to take it easy in the deep woods just like when you go set your traps you go check
your traps once maybe two times or three and that was it because of the wind it would always be good in the
woods and these days if you go and trap you have to wait there all winter.”

Willie Courtrielle remembers, “This one time | found a trap, and | don’t know where | found it and so [ started
to trap and | had to track something and | set my trap. | don’t know what happened and so | went with some
people and | went and checked my trap and there was a Prairie Chicken in it!”’

He also remembers, “This one time [ had snow shoes and | don’t know where | got them from and the snow was
pretty deep back then about three or four feet deep and | would tie those things from front to back and you were
suppose to tie them only in the back. | don’t know how [ used to be able to go out because | needed help to open
the door and [ got stuck because | fell over backwards. That was a long time ago!”’

Last he remembers, “It was hard back then when we used to go out trapping. We would be gone for about three
nights and we wouldn’t even go and kill anything because the animals wouldn’t even run around. They must
have thought that they would get cold if they went far. So it was hard to go hunting and trapping a long time

0, but then again it was very good to have lots of meat when summer came along and [ used to like it and
people would start to go hunting whenever they finished trapping. This one time | went alone to go and check
for beavers and | was carrying a gun, but | don’t know where [ got it from but then | came across a cow moose
and. it was standing real close and my gun back fired and [ realized that the firing pin had broke off, so [ left the
moose standing there and | went home.”

James Ward tells about when he used to go trapping. He says, “The people used to have a hard time when they
would trap back then because it was so cold. It even got to be sixty below back then and even in the morning
and you had to sleep out in the cold and there were times when | woke up and there was snow on top of me but
back then when the snow was on top of you there was no way you got cold because it was like an igloo, but then
- when you woke up there was snow on your face and you had to make your own fire and the fire wood would be

. very long and there was no water and so you had to wash your face with the snow when you woke up.

. “We used dogs and it was my father that would go out trapping. We weren't old enough to go out yet, but then
we used to go with him although we were just children. Well, it was over there on the other side that my father

58



would walk from and there used to be an old trail that went that way and that was where we would come out
from and there were times when he would kill twenty squirrels at a time when we used to travel around over
there and the squirrels were everywhere at that time, and there were even rabbits along the trails that would
be easy to catch.

“Well, | still trap a lot from there and even when we used to stay in the woods and there was a time when [
couldn’t even go and trap because my daughter was born and there was a time when | had carvied her on a
horse and we had to cross creeks when the beaver would close the rivers and | was even carrying some beavers,
and there were two big dogs that would also come with me and when [ killed a young deer when | was young
the only thing | would take was the guts and the horses were pretty tough back then, and | was also carrying
my daughter.”

Mary Louise Ward remembers when she was trapping too. She says, “My gun was only a squirrel gun so it was a
small gun. They still have those. They were called a 20-2, and that was a long time ago. That was all that | was
carrying and it was a very warm wind on a Sunday morning and | was walking around in the muskeg and | was
going around setting my traps for squirrels and that was the time when you could go out and trap for them and
that was before the foxes were trapped for and that was also when you would set your snares for lyax.

“I had. even trapped for all of those kind of animals and one time | went out and | got three lynk that time and
all of the lynx's litter were caught in that trap. There were even rabbits back then and | had come out on an old
road and there were trails in the muskeg that were about a foot down and from the time when the people would
move around a long time ago and when the spring had come along that was when someone would make a cabin
and even my father had made those kind of cabins.”

Ernest Noskey remembers trapping with his dad too. He says, “My dad, | used to be right behind him right from
the very beginning when he used to trap. When we got to a beaver dam he would give me three snares and that
was it. Then one time he used to carry snare wire like [ynx snare wire. | asked him for some and in the muskeg
there used to be animal trails that were very visible. There was one near a spruce tree and | wanted to set a snare
there and | asked him for one and he did give me one. So [ just tied it there and set up my snare.

“Then we went to check our snares and we were supposed to go by there on our way back and while he was
untying his squirrels | went to check on my snare. | ran quickly before he was done, but [ did not have a gun, all
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[ had was my bag. Sure enough there was something sitting there at my snare site. So, | called and he came over
and sure enough it was a [ynx. There were many lynx long ago. Then we were on our way home, but we made
a camp fire first.

“I had squirrels also, so | spilled them out of the bag and put the [ynx in my bag and used snare wire to tie two
per snare wire and tied them to a stick and that is how [ prepared to carry them because | did not want to leave
them. Suddenly, he must have had pity on me, and he told me to carry some of his squirrels and he would carry
the lynx. | did carry the squirvels and when we got back he would not skin it for me. | did not know how, but
Tommy was there and he skinned it. | do not know what [ did with that [ynx or if it was me who sold it.”

Frank Noskey has many memories of trapping. He says, “Initially, when [ first started trapping, it was when
| used to go with Norman, trapping. That was when he was snaring squirvels, and when it was cold my older
brother used to make a fire every so often because | was cold and we did not have too much clothing. Today there
ave all sorts of warm clothes to wear. He used to always pack a radio wherever he went and he would have this
wire that he used for an antenna, and he used to put it up high for better reception. Before he even made camp
he would put that up first. Then after camp was setup he would put it closer to the fire and listen to it. He used
to like listening to hockey. o

B .

“And when he used to go check his snares and | went because the squirrels do not come out in the cold eh? They

used to freeze up like potatoes and their nails were very sharp! He used to pack them home and thaw them out
and | did not do that much myself. | used to only go with him and | am not sure why | did. Then when it came
to the point where | could tag along better, then | went with my father.

“He went trapping for squirrels and we went with snow shoes. Well, what | remember is one pair of socks and |
was dressed similar as now. | had one pair of socks with snow shoes and it was very cold. My feet were getting
very cold and | kept stumbling due to inexperience with snow shoes. My father would keep pulling me up and he
told me, ‘tomorrow | will put warm foot-wear on you so you will not get cold.’

“So then we camped under a spruce tree and then he started setting snaves in the moonlight because the rabbits

were plentiful. | did not hear him when he got up in the morning, when he went to check his snares. So, after he

made a fire he would call to me and say, ‘get up Mac.” So, | got up and then after we ate he said he was gomg
to put socks on my feet.
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“He skinned a rabbit that was still warm and he put the skins on my feet with the fur on the outside. So, |
thought for sure that | was going to get even colder with this wet cold rabbit skin on my feet. He put my socks
on top of the fur and then the moccasins last. Then we left and not long after that my feet started feeling much
better and very warm. It was around that time that | started going with him and after that he started getting
sick, my father.

“Then he told me to go by myself and said, ‘Just go on your own, nothing is going to harm you or kill you out
there.” There was a cabin then anyway, and | enjoyed it after all. | killed squivrels and they were plentiful. 100
a day, 90 a day, and sometimes a little more. You can shoot them or snare them as well. [ was happy because |
was making good money and [ got used to it, and | enjoyed it and sometimes | would stay for 3 weeks. By myself
in a cabin, then finally [ started making cabins. My father had left me [a cabin], and then the oil companies they
came around, when | went over there just before Christmas with a horse pulling a toboggan. When | got there
the cabin was gone, they buried it and put a rig there. It was not right on the exact spot where the rig was but
it was buried. So the cabin was gone - it was my father’s cabin.

. “So, that summer | made another cabin further down about a half a mile. I trapped squirrels there and [ lived

there about 3 winters. Then it came to happen during the winter that they started logging over there. We went
over there, and (o and behold, they had pushed a tree right on top of my cabin. That was my cabin, so | had to
abandon that cabin too. | made another one across Grassy Lake that had a flat roof. They started logging there
too and [ did not even go and check that one. By this time | was starting to quit trapping squirrels.”

Frank Noskey also tells about when trap-lines came into effect. He says, “Before there as any trap-lines the
trapper’s licenses were only $2.00 a piece. A person could trap wherever they wanted to and there used to be a
lot of men because they used to see each other all over the place, no one got into fights. There used to be a lot of
trappers everywhere especially in winter and the springtime and during the renewal of the licenses.

“That was when my father had trapped up in Fish lake, all the way up to Buffalo Lake and people used to go far

* to trap. And then licenses went up to $10.00, but at that time the treaty people got their licenses free because

it was paid for, for them. So, they did not bother with it. It just came to them. But for us half-breeds at that
time we had to pay for our own. Then all of a sudden that came to a stop too, | wonder why eh? Today | pay
$40.00 for my trap-line. | have been paying that much for a long time.”
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ere, I«ow I had enjoged trapping; | was reminiscing. The store owner used to give me [credit] because | did
n ve any stuff for trapping, traps and snare wire. My husband used to buy some and | bought myself some
: fgf-llwould leave in the morning and get back when it was dark. [| walked] in the bush because there were no
t ads anywhere No one would believe I've traveled all over everywhere.

“Ov.er here at the place called the sliding area is where we used to camp. There was a trapper’s cabin there; there

used to be two there. We weve all living in the same area at that time, living in the same area at the same time.

That was how it was back then; all living in one area. | think it was $2.00 back then in order for you to trap, a
brperwut it is long ago that | am talking about. There was no paper only the permit, and it [trapping] was all over
and that was why people had lived all in one area on a trap-line. Like over there in the fall when they went moose
hunting is where they had went and made houses. So the people all trapped together. It used to be good.”

- Many Loon River Cree people used. to trap, and. although times have changed. the elders still remember what it
was hke when they were trapping in the bush.
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“Poko kikway ekt ohpikihk pokwite, maka mana
ayisiyinowak kakt osthtatwaw maskihkiwapoy kayas, eki
mekitwaw cistemawa meskoc”,
itwew Kihteyaya Julie Noskey.
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Apist’sakwewaskos

Kihteyayak itwewak, “Nikiskisinan...” Wapanwaskwa

Leonard Supernault itwew, “Kasewahk mana nohkom ekl monahaskwit misowe ekwa
katakwakik ekwa eminihkwit maskihkiwapoy.”

Edna Letendre itwew, “Kaki otdpasohk mana, ekt mawacihtayahk maskihkiwahtikwa,
ta miyomahcihoyan ohci. Kihkiskiyihtamwak tanite ta miskahkwaw. Kaki otapasohtwaw
mana ekwa kawadpahtahkwaw maskihkiyah eki naketwaw emonahahkwaw ekota. Kikway
tayiskoc apist'sakwewaskds ekwa kastwepay’sik, amiskowihkaskwa, wapanwaskwa,
ocepikis, wacaskomicisowin, waposocipihk, pokokikway ‘moya nikiskisin kahkiyaw. Mihcet
kikway awasisak mana ekl apacihtatwaw. Kaki kapesisiyahk mana ekwa kik'sep ekwa
nimama eki wictwayahk.”
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Waposocipihk
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Amiskowihkaskwa d
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Amskowihkaskwa
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James ekwa Mary Louise Ward wihtamwak tan’towa maskihkiyah ekwa tanitt
tamiskamihk. James kiskisiw wiya, “Mistahisakwewask ekwa wacaskomicisowin,
asci  apist’sakwewaskds ekwa wapanwaskwa.”

Mary Louise itwew, “Atiht poko maskihkiyah dte kaki aydkwaw. Atihtwayak
namoya ohci ohpikinwa Ote. Askaw namoya kik? miskin Ote, poko ohp'wmiy ta
ohtinamihk. Macika asci kotak maskihkowahtik, napakasiht ki ihtakon.”

Wapanwaskwa




Mayble Letendre wista mam’skotam maskihkiyah. (twew, “Kayads mana namakikway
ohci ihtakon ostotamow wmaskihkiy. Macika wmaskihkiwdpoy eki dpatahk mana
awiyak kapakahpinipayit ahpo kotakomit. EkT wihtamakawiyin awiyak ta
kwecimat enakacihtat maskihkiy, ekwa eko enatinthikthk’ eko isiyihkatek. Eko e
itwemakahk awiyak kamiyisk ktkway, kista poko ta wmiyat kikway wmiskoc.
Peyakwan kitkway e atawin. Kakt miyaw cistemawa ahpo kotak kikway. Ki
wesakanwa mana maskihkiwahtikwa, maka ekt miywasikwaw.”

Maskihkiwdpoy Wacaskomizisdwin
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Willie Courtrielle itwew, “Kayds mana mihcet petosayah maskihkiyah ki ayawa.
Ayisiyinowak mana ekl natawthikotwaw, maka ekwa eka ikwayikohk e apatahkwaw
maskihkiyah eko ohci ekwa ka akositwaw.

Willie asci itwew eka kikway wmaskihkiwiyiniwak eki ihtakotwaw ahpd
ahkostw’kamik.

- ltwew, “Kikway poko ekt ayak mana, mistatimwak ekwa wawiyak wahyaw ta
itohtehk, macika poko awiyak ta natawehisot.”
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Willie acimow peyakow enatawehisot, kiskisiw, “EKT itohteydhk mana eki wictwak Norbert
Letendre ote iyisihkatek Sakihitahikan, ekwa ekote eki osehtdyahk waskahikanisa. Ekote eki
ayayahk mana kapipohk. Ekospe, kitahtawe ewfsakehtaman ndshkan ekwa ‘moya awiyak kak?
peyako atosket wiya metosak eki misikititwaw. Ekospe kikway ek? pahkahtdyan ekwa nan'taw
nisto kisikaw, casay niki atoskan nista.”

Margaret Noskey itwew mana kaki dkosit, ohkoma eki osehtamakot maskihkiwdpoy. Itwew,
“Asiniya ekl kiswat ekwa wiyakansink eyahat ekoni. Ekota ekwa niyandn eclp'wekapiyahk
ekwa, esikinahk ekota nipiy. EKT matoyan mana wiya ekl kisitek. Maskihkiyah mana sakahk ekt
ohpikihkwaw pokita. EKT powatahkwaw mana ayisiyinowak tanihi maskihkiyah totinahkwaw.”
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William Noskey asci mam’skotam maskihkiwahtikwa ka natawehikoyan akosiyini ohci.
[twew, “Tap’skdc, namoya soskwate poko awiyak e osehtat maskihkiwapoy, ekwa namoya
asci poko kikway eyastahk ekota maskihkiwapohk. Tap'skoc, nehi kamihkwakwaw mana
kohpikihkwaw nipisihk, ekoni emiywasikwaw ohci awiyak ka kisowaskatet. Epoyakinaman
eko, ekwa epekin’saman, ekwa kipakahtan. Namoya mistahi taminihkweyan. ‘Moya
nikiskiyihten tan'si esiyihkatek, maka wmaskwak mana mwiciwak  ekoni mistikwa.
Emihkwakwaw, ekwa poketa eyopikinkwaw.
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“Kotaka mina ohpikinwa, amiskawaskwa, sakahikanihk. Nan’taw omayikohk iskwawa
ekwa dyitaw ekipakwaw. Ohi aniskawaskwa eman’saman bta ekwa Ota. Eko ohci
awiyak eka kakt wayawit (sikit). Eko dma ekota eyastahk. Ekohci kapayipak wiya,
peyakwan takwahim’nanahtik iyisinakwak, asci wapikwaniya eyastekwaw.

“Kotak kikway wmina,

emihkonakwahkwaw ekwa epayipakwaw  asci
ewlhpakwaw. Oskiciy mana ekl osehhtahk. ‘Moya nikiskiyihten, ahpd mina peyakwan
takt itapatan awiyak eka kaki wayawit, wiya ewihpak.

Wacaskomiciséwina

“Kotak  mina ek  ihtakohk
maskihkiwahtik. Kinfpikaskwa
isiyihkatekwaw ekoni. ‘Moya poko
awiyak tak? monahahk. EKT itwehk

mana Felix poko tamonahahk.

EKT wihtamaht tamonahahk. Eko
ohci emiywasik iskwew eka kakt
ocwasimisit. EKT minahiht ekoyiw.
EKT  itwehk wmana wmistahi ta

astek, soskwac ewaskawemakahk.

Macika, newo ta  astdyan

maskihkiwapok, emaskawak olci
awasis ta nihtawikit.”
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Ayisiyinowak ekl mawisotwaw mana min’sa
askihk olci. Edna Letendre itwew, “kak?
_ wapahtamahk wana wmin'sa, nipdpa ek?
- nakinat mistatim otapanaskwa ekwa ekl
mosahkinamahk ekota. EKT pehikoyahk pita
ekwa kawi eyati sipwetdpasoyahk.”

Margaret Noskey kiskisiw, “kaniphik ekwa
min'sa kamaci ohpikinkwaw, iskwewak ekwa
ekt maw'sotwaw. Eki mihcetwaw mana ekwa
nohkom Kit'sk ekt ntmaskwet. Awasisak asc
wistawdw. Askaw eki' nitawi micisoyahk ekwa
ekl paskwak wana ekota. EKT wmaskotewik
ekospe ita min’sa ka opikihkwaw. lyinimina
ekwa maskikomina asci misaskwatom’na. Eta
mewac kihkwahdskwana ka astekwaw, ektoa
mana ekl ohpikihnwaw  misaskwatom’na.
Poko kikway wmana eki wiciyahk wiya ekl
~ ayimahk.
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*Malgolwx Ward itwew, “Ote mana Acakds Sakahikan ekt miywasik ta maw'sohk.
wt-Mol«c:hk e-opikihkwaw. Kiyapic ekote mana ayisiyinowak e maw’sotwaw lgm:mma
- ekwa misaskwatém’na ekota e-opikihkwdw. Ekote ekl ispiciydhk askaw mana ka

’h-.

pf’pol«k Owust:kos:w ekote eki otasket Kakinokamak.”

maw’sotwaw mana Maskwa Kapim’skohtet misaskwatom’na mana; Niwatimihk
ekl ayakwaw ekwa misiwe Makwa Sakahikanihk.”

Maskwa Kapim'skohtet
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f;Jal"m L. Letendre itwew, “Eki mdnahaskwetwaw mana wmistahi sakahk. As’ci ekt
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lytnimina

Florence Houle itwew ayisiyinowak mana ek mihcetwaw kamaw’sotwaw as'ci minsa
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ek’:‘ wiybtahkwaw, “Ota Niwatimihk 6ma sakahikan ekwa Maskotink.”

: Joe Noskey itwew, “Nema meskanaw ka itamok Kinostw Sakahikanihk ekota sipihk ekwa

Wakanakanskaw askihk. Amatindhk ekote ki maw'sohk. Min’sa ekota eki aydkwaw.
Mosom na poketa e-ohpikihkwaw. lyinimina ekota ekt maw'sotwaw mana ayisiyinowak.”
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Wesakim’'na Wesakimaina

Mable Letendre itwew, “ayisiyinowak mana kak? ahcipitwaw, eki maw’sotwaw mosom’na
ekwa wesakim’na as'ci yinimina. Aydskanak mina, macika newo mamawi.”
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Julie Noskey kiskisiw, “Niwahkomakan, Johnny Letendre’s otan’sa, Julianne ki
isiyihkasiw, eko mana ekt wictwak emaw’sot. lyinimina ekwa kamihkwakwaw as’ci
min'sa ekt wisakahkwaw ekoni. Pokita mana ek ayakwaw. ‘Moya ekwa as'ci
mosom’na ekwa okiniyak. Ewthkit'sitwaw mana okiniyak ekwa pokita eyayatwaw.
Kotaka as’ci — kawastowim’'na.”
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Mary Louise Ward itwew ayisiyinowak ‘moya ohei osthtawak (minw’sapoy) jam’ KI kiskisiw
mana, “Ayisiyinowak soskwic ekl micitwadw min’sa. Mosom’'na ekwa askaw kinipikomina
ahpd iyinimina. Mamaskac eka awiyak enahastat. Eka awiyak eyayat kikwaya ita ta astat.
Eka kikway kayas kipapiskahikan eki ayakwaw.”
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Mary Louise Ward eki wiciwat mana dhkomwa ewaskway apohkitwaw. ltwew Kawawikamak,
“Ekote ek itohteyahk ka sekwahk. Napewak mana ka nocihciketwaw ekospe ekwa nimama
ekwa nohkom e-osihtatwaw waskwaydpoy. EKT wihkasik mana eko nohkom mana eki nilhta
osthtat waskwaydpoy. EKT dpacihdt atimwa ta nayahcikiyit, ekoni lam’lass pewap’skwa ekt
ayakwaw kipahikana. Ekotowa ekt apahcitat, ki nayahtahat atimwa. Asowacikana ek
astekwaw atimonayacikanihk.”

Mihcet kikwaya Mwakwa Sakahikanihk ohei ayisiyinowak ekt maw’sakonahkwaw askihk.
Maskihkowahtikwa, min’sa ekwa waskwaydpoy, ta osthtahk lam'’lass.

Waskwaydpoy
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“I will never quit telling stories”

Stories as told by
Loon River Cree First Nation Elders

“Anything grew just anywhere, but when people made herbal tea long ago
they would have to give some tobacco as an offering’”

Elder — Julie Noskey

The Elders say, “I remember...”’

Leonard Supernault says, “Towards the spring my grandmother used to pick different kinds of herbs and roots
everywhere and then towards the fall she would drink these roots and herbs.”

Edna Letendre says, “When we traveled by wagon we used to collect herbs for medicines that make you better.

They knew where to get them. While we were traveling by wagon and if they saw herbs along the way that they
could use my dad would stop and collect them. Things like...Northern Valerian and a plant that is bell-like when
dry, herbal mint, Yarrow, roots, like Rat Root, Wild Sarsaparilla, anything. | can not name all of them. There are
a lot of things, the bell-like plants and everything in the muskeg because children used them for medicine. Even
when we camped we dug for herbs in the morning. We went with my mom looking for herbs.”’

James and Mary Louise Ward also describe types of medicine and where to find them. James remembers the
medicines, “Asters and rat root, and Northern Valerian, and Yarrow.”

Mary Louise says, “There are certain places that you could find these medicines and there are places around here
that you couldn’t even find them, and when there was a time someone needed medicine they got some from

~another place. So some of these herbs couldn’t be found anywhere around here and there was also a herb called

Balsam Fir, those were even found here too.”

Mayble Letendre also talks about medicines. She says that a long time ago there was no cough medicine. So,
“Rat root medicine was used when someone had pneumonia or when they had a cold that was what they would
use. You were told to ask someone who knows what type of medicine was to be used and the term for that was
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by cause they didn’t give it to you for free, so it was like you bought it. You could give them tobacco or whatever
~you had in exchange for what gou were asking for as long as you knew what its use was. The herbs were kind of
bltter but they made you feel good.”

v ',tll:e Courtrielle says, “There were a lot of different kinds of medicine a long time ago and. it was used a lot of
times and people would get healed but there aren’t enough people that use it anymore and that us why they
always get sick now.”

Willie also says that there were no doctors or hospitals, “the only thing we had was a horse and it would be far to
go when there was someone who was very sick, so they only thing a person could do was try and cure himself.”

“Willie goes on to describe a time when he cured himself. He remembers, “there was a place that me and Norbert
Letendre would go to called Sagihitahigan, where we had built a cabin and we would stay over there during the
winter and when we were building the cabin, | suddenly had a sharp pain in my chest and there was no way
‘that anyone could work by himself because the trees were very big, and | didn’t want him to work by himself so
[ just started to boil some stuff by the fire and in just three days | was healed and [ started to work again after
that.”

Margaret Noskey says that when she got sick her grandmother had them drink herbal tea. She says, “And she
provided heat for us, wheve a rock was heated and she used to come and put it where we were sitting in a bowl.
We sat there with a cloth over our head and she poured water on it and it provided steam. | used to cry because
it was hot. The medicines they got them in the bush and [they grew] everywhere, because they used to dream
about the herbs they used to collect.”

William Noskey also describes the medicines that helped heal other sicknesses. He says, “For instance, they did
not just put anything in the teas, someone had to know something and how it works. Like those that are red in
colour and grow on willows, those are good for diarrhea. Peeling it, taking the skin off and cutting the stick into
pieces and then boil it. Peel it downward. This is the diarrhea medicine. Drink a small pot of this. | don’t know
the name of it but bears eat the sticks; they are red and they grow anywhere.

" “Those others that grow, like Hemp Nettle, in the lake and they are about this long and are closed on one end
and also on the other end. That Hemp Nettle you would cut it here and then again a little lower. [t is for someone
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who can not urinate. That is what is put in the herbal tea, and it has to be at the lowest point because the
water drains downward and not upward. That is why an opening is made so it had a small hole [it looks like
chokechervries, and has flowers on it].”’

“Another thing is one that has holes in it. The bervies are reddish orange and that is the one with a hole in it, it
is hollow. It looks similar to a pipe that people made. It was closed on one end and hollow. [ do not know, maybe
that could be used in the same way if someone could not urinate because it is hollow.”

“Another thing for instance about the herbs, Snake Root is another one and not anyone can dig that up, but Felix
is one that they said could. He was told he could dig for it. That is for when a woman could not give birth to a
child when she has gone into labour. That is what she is given to drink. They say if you put enough of it, it just
keeps moving. So, when you put four into the herbal tea that is power for the child to be born.”

People also used to collect berries from the land. Edna Letendre says, “When we saw berries my dad used to stop
[our wagon] and we would pick them, he used to wait for us, and then we would be on our way again.”

Margaret Noskey remembers, “When summer comes and berries start growing the women used to go berry
picking. They used to go in on whole group and my grandmother was the only one who carried a gun. Children
were there too. Also, the time when we used to go for picnics, we picked berries then. [This area] used to be bare

— just prairie, and that is where the berries used to grow. Blue bervies, and those in the muskeg that are red,

those and saskatoons. Where the grave site is now, that is where they used to grow — saskatoons. We used to eat
anything because times were hard then.”

Malcolm Ward says, “There was a place over here at Mink Lake, that was a good place to go and pick bervies,
and they were found on the ground. And there are still people that pick berries over there and you could find
blueberries and saskatoons and it was over where we would move too when we were caught in the winter, and
it was Omistakosow’s Land towards Long Lake.

John L. Letendre says, “They used to pick medicine herbs a lot from the woods and they would also pick berries
where that place is called Bear Walk and they would get saskatoon bervries from North Bay and they would go
picking all over the Loon Lake area.

Florence Houle says that people went berry picking as a group, and that the berries were plentiful “here at the
north end of the lake and over at the Prairie.”’
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Joe Noskey says, “The road that goes towards Fish Lake, that river and the tamarack area by a hill and that is
where bervries are picked, that is known as Tamarack Area. Berries were often picked there, like moose berries,
Jjust anywhere because they grow everywhere. Blueberries are the ones that people used to pick there.

Mabel Letendre says, “When people would move they would pick berries. There were lots of moose berries and
cranberries, and blueberries, and raspberries, so there are four kinds of berries.”

Julie Noskey remembers, “My older cousin, Johnny Letendre’s daughter, her name was Julianne, she used to go
picking bervies. We used to go with her. [We picked] blue bervries, and those red ones that are sour. That is what
she used to pick. The berries used to grow anywhere the berries, but not now! We also picked moose bervies and
rose hips. They taste good the rose hips and they are found in the muskeg; they are red. And there are others -
bunch berries.”

Mary Louise Ward says that people didn’t use to make jam with the bervies they picked. She remembers, “No
one ever made jam - there was nothing. The people just ate them, more so [moose] berries but sometimes
snakeberries, and blue berries. Amazing that no one ever [made jam] long ago nothing. People only picked them
and ate them. Maybe this was because there was no where to put the stuff, cans that was the only thing tl«en
There were no jars long ago back then.”

»

Mary Louise Ward also used to go with her grandmother to make syrup. She says that at Round Lake, “That s

where we went in spring while they [the men] were trapping, and that is where my mother used to make sap,
including my grandmother. It used to taste real good for syrup. Grandmother used to make good syrup. She used
a dog because there was no other means of carrying things. Those syrup cans that had covers and they were fairly
large or jam because jam cans came in that kind too, in a can. That is what she used when she used to pack the
dog. She used to put them in like this because she used to dog pack with pockets.

There are many things that Loon River people used to collect from the plants on the land. These include herbs
and roots for medicines, as well as berries to eat and sap to make syrup.
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“Kayas kimihcetowak kinosewak Makwa
Sakahikanihk nan'taw isisi ek esi pthtokwetwaw”,
Kihteyaya Malcolm Ward itwew.

y h

Makwa Sakahikanihk
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Kihteyayak itwewak, “Nikiskisinan...”

Joe Noskey itwew, “Oma sikahikan, Makwa Sakahikan eki timik kayds. ‘Moya kayds ohci
namoya mistahi mispon. Namoya ekwa timiw dma sakahikan, kihtimiw kimihcetowak
kinosewak oOta ekl ptnatimihakwaw. Ekwa tahto sekwan ekt natayipayihotwaw ekwa
ekl kwaskwepicikik. Wapaskaw Sipihk ekl ohtohtetwaw.”
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Wapaskdw Sipihk

John C. Letendre itwew, “Kindsewak Wapaskaw Sipihk ekl ohtohtetwaw.
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John C. Letendre kiskisiw  as'ci,
“Milcetoyak isi  kiyayawak kinosewa,
tayiskoc Eyin kindsewak, nan'taw nisto
tahto pitos kinosewak ekt ayatwaw ota oma
Makwa Sakahikan. Namoya nikihtindhon
tanimatowa itikwe maka Napak kinosewak
ekwa Namepiyak mina. Kakiyaw mana ota
ekihayatwaw ekonik nisto kinosewak.”

Namepry
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Joe Noskey itwew, “Nisto itowa kinosewak ota kakihayatwaw Eyinkindsew, Napakinosew
ekwa Namepiy, namakikway Atihkamekwak ohch ihtawak.”

Edna Letendre itwew, “Nikikwaskwepicikdnan ota. Nohtawiy kipakitahwaw
mana oOta. Kikwaskwepitew eyapisisiyit kinosisisa ekwa Napakinosewa ekwa mina
Eyinkinosewa. Awasisak mina ota kikwaskwepicikiwak maka ekwa ekipahikatekwaw
stpiya namoya kisapohtewak kinosewak. Napakinosewak mana peyakwan napakihtak
ek isinakositwaw. Ekotowa mana nohtawiy kakinipahat.”

87



‘.

."'iFraﬁk._ Noskey itwew as'ci, “Tanimayikohk ekt napakisitwaw kinosewak peyakwan
- mohkoman. Osisa Malcolm eyisihkasoyit ekt pakitahwayit mana kaptnipin.”
-~

oo o

Malcolm Ward mina kindcikinosewew kapinipin, namakikway ekwa kinosew wiya ohci
amiskwak ekipahahkwaw. twew, “Namakiway ana 6tth ehohci aydtwaw amiskwak.
Awiyak ana otih ekipinthciwipindt ekwa peyak Otth, kotak nite, piyisk

kihati mihcetowak, misiwe sakdhk ekwa ayawak.”
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Felix Noskey itwew, “Oki amiskwak eki pihtokwicisahohtwdw Kanistohe'sikwaw
pahpeyakoskan. EKT nitaweyimatwaw okistikewak ektwl ohpikihdatwaw, niso askii
eyispayik namoya ohci kiskiyintamwak tan’si ta itotawatwaw eyikohk ekimihcetiyit.
‘Moya ohci kiskiyihtamwak tanisi ta isi nipahatwaw.”
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Joe Noskey itwew, “ltah ka
ayakwaw oskwatimwa  ekota
kanicimosihkwaw  kinosewak.
Peyakwaw nikipimiciman
Paskwaskaw Sakahikan ekwa 0sih
eyasawipitaman  oskwatimihk
ekota nikiwdpamawak kinosewa
enicimosinkwaw. Ekakwe
pasohpitwaw etokwe oskwatim.
Emihcetinkwaw oskwatima tahto
stpiya  kapthtokwicowahkwaw
0ta Makwa Sipihk. Ekohci eka
katimik oma Makwa Sipiy.”

I I
A A

) ¥
Kapaskwatindk

Mabel Letendre kakwecimaw, “Oti kdpapiciyan ki aydwak ci kinosewa dma Makwa

Sakahikan?”

“Namoya”, itwew epahpit. “Ekohci wmaka kakinohte kiskiyihtaman tanikhi ott

kakipapiciyahk. Wiya kakikiy kinosewa ekl mowayahkwaw. Kahkiyawiyak ekt maci
sipwepicit. Kapaskwatindk ekwa Kamiyositwaw kinosewa Ohi niso sakahikana itah ka

kiwikihk.”



John C. Letendre itwew, “Ita kakiayatwaw
kisosewa itkota kakiayatwaw ayisinewak
wiya kinosewak namoya tapasewak. Kispin
epakitawayin  apho  ekwaskwepichikiyan
ekosi kimichison.”

- %
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John C. Letendre

Willie  Courtrielle ~ witam  tamsi  tisi
kawaskwepichikiyan.  [twew, “Eki  moschi
ositak wmistik ekwa ekinwak kwakwipichikiw
piminakwanis ekwa ekikinipotatwaw emoschi
ositak kwaskwepichikanisa.”

Vs

:
 —

Willie Courtrielle
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Malcom Ward itwew, “Nik? kwaskwipicikdnan mana Kakinokamak mayaw katinipihk

etokota kinosewa kamintdhakwaw. Ekota kaki maci pakitahwaydhk ekwa kaki maci

kwaskwepicikiyahk. Waskahikanis mina kihosthtawak ekota eki akotatwaw kinosewa
_ kakikiy ekih sakaskintkwaw ekoni waskahikanisa kapipohk ekwa ekonik kinosewak

nikimowananak.

Namoya ohci misowanatisiwak wiya ekt ahkwacitwaw ekwa ekt nahahihtwaw isko

kilhktwam takosinihki ekota ekwa taptmowihtwaw.”

435,



Norbert Laboucan as’ci witam tansi ek isi osthintwaw namistikwak. [twew,
“Kapisowihtwaw kakisikanacihintwaw ekl akotihtwdw akwawanihk tapasotwaw.”

John L Letendre kiskisiw, itwew, “Kinosewak epimtapatihitwaw ocapanaskosihk
kapiponiyik. Ekota poko ekiskisiyan kinosewak eyohtenayahkwaw.”

James Letendre wista kikisiw, itwew, “Napew wiya atawewikamikohk eki ayat ekt
pisowat kinosewa ita kawikihk, askaw ekt atawakit. ‘Moya nikiskisin awiyak kinosewa
ta ayawat. ‘Moya ohci mihcetowak 6ta kinosewak dma sakahikan.”
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Mabel itwew kinosewa dhtawiya kakwaskwepitayit ekoni kaki ohtacihotwaw.

Kinosewa ki miywapacihewak kihteyayak ota ohci Makwa Sakahikanihk, ata ekwa
mekwac eka emihcetitwaw.

Mable Letendre




“I will never quit telling stories”

Stories as told by
X Loon River Cree First Nation Elders

“Long ago there used to be fish that would come into Loon Lake”
Elder — Malcolm Ward

The Elders say, “I remember...”’

Joe Noskey says, this Lake, Loon Lake, “Used to be real deep long ago. Recently, there has not been any [snow].
This river used to be real deep and the fish used to spawn and every spring there was fishing when they came
from the Wabasca River.”’

' John C. Letendre says, “[The fish] used to come from the Wabasca River. Coming upstream because long ago
“this river used to always flow high. This is the only time that it has not risen for a long time. All the time, all
summer, it used to flow, this river.”

John C. Letendre remembers also that, “there use to be quite a few [fish], there used to be Jackfish, and there
used to be three kinds that used to be here in Loon Lake. | am not sure what they were, they used to call them
flat fish in the Cree language, and also those other kind, suckers they called them. Yeah, those three different
kinds used to be here during the summer.”

Joe Noskey says, “There were three types of fish here: Jackfish, Flatfish, and Sucker also, there was never any
- Whitefish.”

" Edna Letendre says, “We used to fish here, my dad used to put a net and he used to kill little fish, Flatfish,
- Jackfish too. Children used to fish here too, but they (the rivers) are closed over here now and the fish cannot
9o through. Flatfish looked just like a piece of wooden slab. That is what he (my dad) used to kill.”
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Frank Noskey also describes how flat the fish were, he says, “It is almost flat like a blade, and [his uncle Malcolm
Noskey] used to fish with a net all summer.”

Malcolm Ward, who used to fish all summer, says that, “Now, there are no fish in Loon Lake, and this is because
of beaver dams.”

He says, “There were no beavers over here a long time ago, and when there were beavers someone came and
dropped them off over here and they would put them one by one everywhere in the woods.”

Felix Noskey says, that “The beaver... pair by pair they were chased... right there into Three Creeks. The farmers
had wanted them they had wanted them in theiv creeks so the farmers could stock them. A couple of years
after they didn’t know how to kill enough of them in order to get rid of them.”

Joe Noskey says, “When there are [beaver] dams that is where they [the fish] get stuck. This one time | went
by canoe from Grassy Lake and | pulled the canoe over a dam and [ looked over at the dam and there were
fish stuck on it. They were probably trying to jump over. There are a lot of those [beaver dams] on the rivers
that flow into the Loon Lake. That is the reason for hardly any water.”

Mabel Letendre was asked, “When you moved over here were there any fish here in this lake?”

She joked, “No, that was what | was wondering as to what we came over here for! Because we only ate fish
back then, but everybody started to move and so did we, so they left the place where we stayed before. That
place was Peerless Lake and Goodfish Lake - those were two lakes [that had a lot of fish].”

John C. Letendre says, “The way it is, a long time ago, the people that moved around during the summer,
wherever the fish were that is where they moved because the fish do not run away. As long as you make a net

- or a fish hook, it was easy to eat that way.”

Willie Courtrielle also talks about how to catch fish. He says, “There were no real fishing poles we would just
make our own and the fishing line would really be long in order to catch the fish [and they would sharpen the
hooks themselves].”
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» ’hmg and they used to go towards Whitefish and Gift Lake [ don’t really remember if there was anyt!nmg
here, but there were a lot in Gift Lake that was where people would move to when they knew that there were
ﬁsk and most of these big lakes used to have a lot of fish. People used to go to Peerless Lake because it would

closer to go and fish even all the way up to Chipweyan Lakes.”

'Malcolm Ward says, “We would go fishing at Long Lake whenever it was summer because that was when the

fish would be going upstream, and that was when they would start casting their nets, and they would also
make some sort of house. It wasn’t that tall, and they would make holes on the fishs tails and they would hang

fthem on a stick and their little house was always full of fish and when winter came we would eat those fish.

[The fish never got rotten because] they would be frozen, and the fish was already filleted and they would store
them in a cache, and that means you put something away and you went back to get it.”

‘Novbert Laboucan also talks about drying fish. He says, “When the fish were brought in they were hung together

to dry when they were cleaned.”

John L. Letendre remembers other ways people got fish in the winter. He says, “The only place that | can
remember that we used to get fish was where some people would pull their fish on sleighs and that is the only
place that | can remember that we used to get our fish from.”

James Letendre has similar memories. He says, “Sometimes when there was this man, who would have a store
over there, he was the one who would carry the fish down to Little Prairie and from there he would give fish
away to the people to eat and he would also sell some of the fish. | never really knew anyone to have fish over
there, but then again there weren’t that many fish here either in this lake.”

Mabel says that the fish her father caught was part of what her family would live on.

_ Fish were important to the ancestors of the Loon River Cree people, even though there are no longer fish in

Loon Lake.
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“Kayds mana sakahikan’sa peyakwan
meskanawa ekl itdpatahkwaw sisone sipthk”,

itwew Kihteyaya James Ward.
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Kihteyayak itwewak, “Nikiskisinan...”

Felix Noskey itwew, “KTkT oskiyan namoya kitkway otapasow meskanawa. Nistam
otapasow meskanaw ohci Makwa Sakahikanihk esipwimok. Niki ayanan meskanas
esipwimok ohci Sikos Sakahigkanihk ekwa sakastenohk ohci etamok Maskotew
Sakahikanihk. Nikiskisin 6ma meskanaw wiya casay ekospe awasisak ehayawakwaw
kdmekwa apatahk.”

100

W






Ernest Noskey kiskisiw, “EkT itamok otapdsow wmweskanaw 0tT eyisihkatek
Kapaskwatina, William Noskey ekota ondcichikeskandhk. Paskwaskaw Sakahikanihk
. mana kaki itohtetwaw ayisiyinowak ekote ekl pim’'tapasotwaw waska. EKT siht'skak
“mana ekote mistahi.

o
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Wap'stan

“Peyak mana ekota ekl itamok Sihkos Sakahikanihk otdpasow meskanaw, maka
nisto mamawi ek  pimamokwaw ekota. Peyak Maskotew Sakahikanihk ekf
sapwamok ekwa peyak akamihk. Eko peyak Wap'stan Sakahikanihk ekf itamok.
Kotak Sihkos Sakahikanihk pahki eki wasakdamok ekwa ekota John Letendre
owaskahikanis.
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" “Ekf apatahk eko ekwa niyanan iskwayadc eki apacihtayahk. John Letendre, Joe, ekwa
niya ekt tehtapiyahk ekota. EKT nitaw atdwakiyahk wmaskisina ekote. Ayisiyinowak
mana ekl atawaketwaw kayas maskisina meskoc soniyas.”
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Frank Noseky itwew, “Ceki ota ekl sipwimok meskanaw ekwa ekt -sé‘ki‘w?pagik ita

James kawtkit. Ekota ohci ekl wasakdmok sakahikanihk isko Kisipikamaw Sipiy

epihtokwe ctwahk ota sakahikanihk.
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Frank Noskey
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“Nistam kdnakehk ita mistahi esiht’skak. Ekota kakikiy eki nakehk. Kisipikamaw Sipiy
ohci eki sipwiwmok otapasow meskanaw, ati ‘sone sipihk. Nista ekota nikipimohtan
mana ekospe kapapamahkamikisiyan.




“Kihtwam nakiwin Sipahteskanaw esiyihkatek. ‘Moya nikiskiyihten kikway ekota

ekt sipahtiskanawk’sahk, maskoc mistatimwak nitiyihten. Ekota ohci kotak sipiy
- ekwa ekota kotak sipisis ekwa nakiwin. ‘Moya nikiskiyihten tan’si e ayisthkatik

oma sipisis. Eko peyak kihcinakiwin kakikiy Maskotthk kakipimitohtihk.”
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;;-,_Joe Noskey itwew, “Sipahtiskanahk ekl nakihk mana kispin e otakosik esiptwehtehk
ffﬁo’ikwa Sakahikanihk. Misowe ekota eki nakihk mana. Eko nistam nakiwin ekwa

,';,';k't‘htwé‘m ekwa Koskwiwihk. Ekota ayiwakikohk ekt kapisihk kotopasohk.

Joe Noskey
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“Askaw mana eki kapisihk Ohdw -amiskopehk wiya ayisiyinowak ekt nicimoyitwaw.
Wakinakan'sahk ekota ekwa kihtwam maskikohk kwiski ohei. Kahkiy awiyak ekota
ekl nicimoyot ekospe. Kamamitonthtaman mana tanihki etokwe eka asokan kak?
- osehtahk ekota. Atiht poko eki osehtatwdw atihtwoyak. Namoya kaki wimasken,

poko ekota tasapohtehk. EKT wimamokwaw mana meskanasa misowe. EKT ayimahk
. mana wawls bma kapeyakohk.”
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William Neoskey

William Noskey kiskisiw, “Ekospe kasipwehtehk ohci Makwa Sakahikanihk ekota
meskanaw ek? itamok Sipfsihk, ekota kakiwikiyahk. Sakitawahk eki itamok ekota
ohci. Ekote ekt otapasoyahk kak? nitawi atoskiyahk mana kanipihk. Poko takapisiyan
nan'taw nistwaw ahpd newaw Kispin wawfs kinicimoyon. Namoya ohci wihcasin.
Namoya awiyak pimohtew dma kakimowahk.

1310



“Maskotew Sakahikan ekwa isiyihkdtew ‘Lubicon Lake. Ekota otapasow meskanaw

tkway ekota ohpikin.

hkwan eko meskands wiya namak

A

apic no

Nayistaw mitosak ekl sawapayitwaw.

eki pimamok. Kiy
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‘*‘S:I«k% Sakahikanihk mana ayisiyinowak ekt isi tihtapitwaw, wiya taskam eko. EKT

: .m(-clmoyol«k mana Maskotew Sipthk. Piyisk ekwa nitosthtan asokan macika ayisiyinowak

_ ekwa dsowi tapaséwak. Maka eko dma pipon meskanaw kakt ohtamok Kapaskwatindk

ekwa Sihkos Sakahikanihk. Ekonik ayisiyinowak kaki awatasotwaw ceki Namekos
- Sakahikanihk, maka nawac Kapaskwatinak ohci ekwa ote isi ept itamok.
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Mataw'sahk

“Nema meskanaw kohtamok Maskotew Sakahikanihk, eko nipin meskanaw. Ceki
Mataw’sahk ekwa Kastwakamik Sakahikanihk. Ayisiyinowak mana ekf otdpasotwaw

. r -v'
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ekota kiwftinohk ite isi eko sdkahikanihk. EKT isi tdpasotwaw Maskotew Sakahikanihk. =

Nema ka itaman oskac, eko Paskwaskaw Sakahikanihk eki pimamok meskanaw,
ekwa asci Kamahkopiyak ekwa Kastwakamik. Namoya Sihkos Sakahikanihk ati,
maka ote isi wiya eko nipin meskanaw. KT miywasin mana kaki tehtapihk.
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“EKT paskwak mana ita ki maskosehkihk wiya oskac sdkahikan ekota eki ayak. Ekolci ﬁ
Kdmahkopiyak kaki esiyihkatek. Maktkway kdwi ekwa sdkahikanowo wiya ekt kipahikdtek
eko stpisis. Kawi ekwa epastipek.” L
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Frank Noskey itwew, “Sakahikana ekwa akayasimo wihcikatewa, maka kayas mana,

nayistaw nehiyaw wihowina.”

- Felix Noskey itwew, “Kikway ohci Apahkwacts Sakahikan ka isiyihkatek wiya ayisiyinowak
ekote ekl wapamatwaw apahkwacisa mistahi. Mihcet pisiskowak ekl ayatwaw maka
apahkwacisa ekl sipweyamohkatikotwaw mana katipiskak. Eko ohci ekosi ka isiyihkatek.
Nehiyaw wihowin eko maka akayasimow wihdwin eko ‘Bat Lake’.”’
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Kinosew Sakahikan

“Milcet sakahikana oho nehiyaw ohci ek wihcikatekwaw. Kimosominawak ekwa
omosomowawa ek wihtahkwaw. Cow Lake ekwa Squirrel Lake, Mostos Sakahikan
ekwa Anikwacas Sakahikan ekoni nehiyaw wihowina. Kinostw Sakahikan attht ekf
isiyihkatahkwaw ‘Fish Lake' ekwa ‘Haig Lake' atiht Mostos Sakahikan. Eko nehiyaw
wihowin Kinostw Sakahikan.
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“Kihtwam ekota nan’taw niso wmistik awasta, ekota eyastek tohtdkacaw ekwa

emaydtahk. Kakikiy eki nicimoyoydhk ekota. Tepiwinohk isiyihkatek
mistatimwak ekota ka sapohtetwaw, poko ta tepwatatwaw. Ekohci e!{"l‘f."

~isiyihkatek.”




- Misowe eki pimohtetwaw ayisiyinowak ota 0ho meskanawa, ekwa kahkiyaw ekt
. nehiyaw  wilcikatekwdw. Frank Noskey itwew, “Ayisiyinowak wmisowe ekf
%pimal«kamikisitwé‘w Oma Ota askis. ‘Moya mistahi eka ohci wapahtamwak.”

_, EkT kiskiyihtahkwaw askiy kakt ohtacihotwaw oki Makwa Sakahikan ohci
 Ayisiyinowak.
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“I will never quit telling stories”

Stories as told by
Loon River Cree First Nation Elders

“Long ago the little lakes were used just like roads along the river banks.”
Elder — James Ward

The Elders say, “I remember...”’

Felix says, “When [ was young we didn’t have any wagon roads. The first wagon trail was from Loon River. We
had a little wagon trail that leads from around Weasel Lake and came out of the east side of Lubicon Lake. |
remembey this trail because | was a father already at that time [when we used it.]”

Frank Noskey says, “I went by wagon all around this area here. When [my children] were growing up too,

they must remember being on a wagon as well. Those were the main earthly things that we had, but the main
reason this needs to be known today is [so people can know about] the area’s that were occupied a long time

ago.”

Ernest Noskey remembers that, “There was a wagon trail that led to a camping ground near Swampy Lake,
and it was on William Noskey's trap line. Swampy Lake is where people used to go around when they went by
wagon. They used to go by a heavily timbered area there.

“There is one wagon trail that goes by Weasel Lake too, but there were three of them, and they all went
towards the same direction. One was at Prairie Lake, and that is where it went by and the one across from
there is what they used to follow. That was the one that went to Marten Lake. There is one at Weasel Lake it
used to cross by John L’s cabin, and it went partially around the lake.

“They were still in use quite awhile back, and it was us that used to use it last. John L., Joe, and [ traveled it
on horse back. We use to use it to go and sell footwear that people made because footwear used to be sold for
money long ago.”

-
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Frank Noskey says, that, “[Near] here is where a wagon leads off from and goes through the poplar forested
area and comes out where James lives. It comes out of there and goes around the lake and [near] the River at
the end of this Lake that comes from the other way and flows into this Lake.

“The first stop is where there were huge spruce trees, and that was always the first stop. From the river at
the end of this Lake the wagon road used to go along the edge of this river, and [ traveled by wagon through
there myself, when | was moving around.

“The next stop was a place called the Underpass and | do not know what had passed below there, probably
horses, | guess. And from there is another river and another creek and right there is another stop. | do not
know what the creek is called but it is a creek anyway. It used to be a main stop over area and there used to
be campfives there all the time when you were going to Loon Prairie.”’

Joe Noskey says, “The Underpass used to be a camping area sometimes if someone left from Loon Lake late in
the evening. All over that is one camping area at the Underpass. That is the first stop, and then [the next is]
New Mavvriage Lake. More often when you left by wagon you'd camp at New Marriage Lake.

“[Sometimes] it happened that you'd have to camp at the owl slough, [and that was because] people got stuck
at the Tamarack area, and on the other side is the muskeg because everyone who traveled through there got
stuck. When [ think about it, | wonder why they did not get together to make a bridge. They used to only make
bridges in some areas. There was no way to go around it, but only through it. There were detour trails all over.
They used to have a hard time especially when some who traveled alone.”

William Noskey remembers that, “When leaving from Loon Lake here was a road that went to Little Creek,
and from where we lived and it went on from there and went towards Peace River. We went there by wagon
when we used to go to work in Peace River in the summer.

“You would have to camp over about 3 or 4 times especially if you kept getting stuck because you used to get

~ stuck and it was not easy going. There was no traveling when it was raining.

Prairie Lake was called Prairie lake, which is now known as Lubicon Lake. The wagon trail went by there, and
it is visible where the wagon trail went by because hardly anything grows where the trail was, just trees bent
that are bent over.
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. througk because of the rough spot at Prairie River. Finally, | made a bridge, and then people were able to
A gtm“(/el through there by wagon, but that was the initial winter trail coming from Peerless traveled through
Weasel Lake. Those were the people who hauled freight, and that was near Trout Lake, but more so towards
3 Peerless and it came out this way.

?'fé"ﬂ'\e road coming from Prairie Lake, was a summer trail that is by the Little Buffalo area and Sweet Water
Lake. People used to travel around that Lake by wagon on the North side. They went towards the North
traveling by Lubicon Lake on wagon. The one | was talking about earlier that went by Grassy Lake, the wagon
trail, and the one called “the Big Body of Water” and Sweet Water that trail did not go by Weasel Lake, it

“went by on this side because this was the summer trail if you were to go to Weasel Lake. It was good if you
were on horse back.

“There used to be a large clearing wheve hay was harvested, probably because it used to be a lake before, and
that was the reason why it was called “the Big Body of Water”, but now it has turned back into a lake because
it is blocked off at that creek and is flooded again.”

Frank Noskey says that, “The Lakes have English names now, but we used to refer them in Cree names only.”

Felix Noskey says, “The reason why Bat Lake was called that was because when the people were hunting they
saw these bats, and there were a ot of animals there but when it was night time the bats would drive them
away and that's why they called it Bat Lake. They just turned the Cree name into English — Bat Lake.

“A lot of these names for lakes were named by a Cree person, and it must have been our grandfathers’
grandfathers [who named them]. Cow Lake and Squirrel Lake those one used to have an Indian name. Fish Lake
some people called it Fish Lake, and some people called it Haig Lake and Mostos Sakahikan (Cow Lake) was a
Cree name for it or Fish Lake.

“And Swampy Lake that was a Cree name too, and Prairie Lake was later called Lubicon Lake because all that
way towards Little Buffalo it was all Prairie right around that lake and that's why it was called Prairie Lake.

- On my record it's called Prairie Lake, and that was the name for it and then afterwards it was called Lubicon
Lake.”

1rr'vv:1"
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v msel Lake was a place where people traveled to on horse back, and it was a short cut. People could not make"
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Frank Noskey remembers, “That there is another Lake called New Marviage Lake, and a relative of ours, my
father's uncle, had a new woman there. His name was Ogima, and that is New Marriage Lake. ;

“And not far from there on the wagon road, which is a sleigh road as well, is another lake. Muskeg Lake it
is called; and people used to water their horses there when they were traveling by wagon through there all
winter.

“After that about 2 miles further there is a floating muskeg and it used to be very rough going that floating
muskeg terrain. When someone travels through there they used to get stuck pretty well each time. That muskeg
terrain was known as tepiwinohk because when horses used to go through there you would have to call at them
to encourage them to go through and that is why they call it that.”

There are lots of places that people traveled on for trails, and all the places had names in the Cree language.
Frank Noskey says, “People roamed all over these areas here, and probably there is not very much that was
not covered.”

Knowing the land was part of the way of life of the Loon River people.
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“Kinwes ayisiyiniwak ki ati ayawak
Makwa Sipithk piyisk ki ati waskahikanihkiwak?,
itwew Kihteyaya Mary Louise Ward.
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~ Kihteyayak itwewak, “nikiskisan...” e At

el

Felix Noskey itwew, “Misowe ayisiyiniwak kipimahkamikisowak. Kakakwecimikawiyan
mana tanite nehiyawak ekl pimahkamikistwaw. Misiwite nititwan mana, wiya tapwe
misiwe nehiyawak ekl pimahkamikistwaw. Nitiyihten namoya eka nan'taw ohci
pimahkamikisiw ayisiyiniw.”
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tan'si sakahk ta isi pimacihok.” gl

Frank Noskey ; pRE. oy

Frank Noskey wihtam tan'si ta isi pimacihok sakahk. Itwew, “Eki peyakoyan mana
mekwdc e-oskinikiydn. Asay nikikaskihtan ta pimdcihoydn sakahk, namakikway
nitbhkostin. Pokite nikikapisin kanipihk, mina kdpipohk, mina kasekwahk. Nambhkae
nitohci kostacin namoya nitohcei kiskiyihten tan’si ta isi kostaciyan. Anohc namawiyak
oskdyiseniw pimacihow sakdhk. Eko pimacihowin sakdhk e ohcipayik. Anohc ekwa -
kispin kiheyaya takiskinowahamaket tan’si ta isi pimatisink sakahk ta kaskihtdwak -

.

ayisiyiniwak. Maka namawiyak kiskinowahamakew, namakikway kiskiyihcik&‘tw,._elyi{;,




Julie Noskey

Julie Noskey itwew, “Nikiskisin nipiya emaci pahkihtihkwaw ekota wmana kakf
macihk. Pokita eki kapisihk ekwa namoya mistahi akohpa. Mikowahpihk ekapisihk
- kapipohk. Kapipohk ekt tapakwehk ekwa kanipihk eki atoskehk eko piméacihowin.”



f T Margaret Noskey itwew, “Kakikiy sakdhk ek? aydyahk néhkom mana eki osthtat
gijf-., ita ta nipayak mistikwa eki apacihdt, ekwa ekota sipa eki nipayahk, latwil mana

_ohci ekl akwanipitahk. Wakinokanis mana ek? isiyihkattk. EkT mostohtiyahk mana
. Maskotihk isko Makwa Sakahikanihk ohci.”’

Wakindkanis
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""!T\'A/i'llie :\_Co&rtm'elle itwew, “Kayas kak? nocihcikihk, namakikway waskahikan ahpo
- nocihcikew waskahikanis. Wayawttimihk wmana ekl kapisih, kwayak kihkisin.

 Wayawitimihk ek? nipdydhk ekwa kikistp ekwaydc eki ponamink.”

f’.\.‘

“* N o N » > At
b [y D o ; - »
4 \¢ i — ¥ - p—
Vo . e o e ) ;\)‘_‘:. )

Feltx Noskey waskahikanihkew lean-to. Felix Noskey waskahikanihkew lean ~te.
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Maskotik

FPrskos Letendre and Solian Laboucan

John C. Letendre itwew, “Oskac
namaktkway waskahikanisa, ‘moya
nikiskiyihten taniki eka kakt osthtahk
waskahikanisa.  Kitahtawe  Piskos
(Norbert  Letendre)  kiciwikihtow
Solian Laboucan (Julianne), Joseewa
ka Acimostakot. Atawew’kamik mana
ekl pim’payihtat ki itwew kiwetinohk
ekl ohcipayik 6ma waskahikanihkiwin.
Awiyak ek dcimostawat Piskos ekl
waskahikanihket, ekota ohci Plskos
kimaci waskahikanihkiw.
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Askiya ekwa asikiy ek? dpacihtatwaw takisonahkwaw ohi waskahikanisa. Ekwa asiskiy eki
dpacintatwaw apahkwanihk.

EkT osthtatwaw mina askiw kotawandpiskwa ekwa okohtaskwan eyapit ekwa ewako pﬂ'\cé‘gl‘fh@k,ﬁ (4

wasahikanisihk. Eko asiskiw kotawandpisk ek dpatisit mamayis kotawandpisk eyfhtakot. i

- Kin kisowihkasikiw mana ata ekakikway eyanaskink kit'sk sintapinkwanak poko” — )‘



Willie Courtriellie plklskwatam asici askiw kotawanapiskwa pthcayihk kaki apitwaw.

 ltwew, “Wihkdc cf k:p:hten katawanapisk kaki osthiht asiskiy ohci. Namoya

f”h kotawanapisk niki ayawanan maka niki osthanan asiskiw kotawanapisk apihtawayihk

- waskahikanihk ekota ekl waskawahcak

 waskahikanisihk. Waskotinikan asici ekt
etapacihiht ewako kotawamap:sk wiya kayas
namakikway wdskotinkan. Apihtawayink
piwapiskos  kihastew  kotawanapiskohk
ekota ww’ina kakt piminawasotwaw.”




"asisrk’wkotawanap:sk Nol«taw:g ki osthew  asiskiw kotawamap:skWa
v_al«ten iskotew :ta kapomam:l«k PMap:sk mana ek? akotal«k ekota ka

"'f"'fi'_.ham Noskey itwew, “Pokitah wana ek waskahikanihkitwaw ahpd itth
’kaWam?h:kltwaw Ekotth ekwa ekaplsitwaw.”
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z ‘Malcolm Ward itwew, “Kotakikway ka ati nipihk séskwdc misowt eki ispicink namoya
- piyakwanohk ohci aydnawo. EKT papamipicintwdw wmana ayisiyiniwak. Wiyawaw
pokitih wi itohtetwawi.”

Malcolm Ward'’s waskahikanisa
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Anohe milcet ayisiyiniwak wikowak
Makwa Sakahikanik atint kiyapic
osthtawak  waskahikanisa,  atiht
osthtamowawak misiwaskahikana.
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“I will never quit telling stories”

Stories as told by
Loon River Cree First Nation Elders

“That is when people stayed for a long time at Loon Prairie,
and eventually, everyone made houses”

Elder — Mary Louise Ward

The Elders say, “I remember...”

Felix Noskey says, “Well, people traveled all over this country. When people ask how long native people were here

and where they traveled, | tell them that | believe they traveled everywhere in this country. | don’t think there

is any place native people didn't travel.”

Frank Noskey tells of learning to live in the bush. He says, “So, | was alone by myself. Sometimes [ use to stay for
3 weeks by myself in the bush. That is when | was a teenager. So, | knew how to survive and | was not scared of
anything. | camped anywhere during the summer, spring and winter. | was not afraid to be by myself because
| was not there for me to be afraid. Nowadays, no young person would be able to survive like that in the bush.
That teaching came from the bush. Nowadays, if there were any elders that would teach their young people
these things they would know how to survive as well, but if no one shows and teaches them on how to learn to
survive in the bush, then they will not know anything about these things...”’

Julie Noskey says, “I remember when the leaves start falling and that was when hunting season began. We had
hardly any blankets and camping was just anywhere, and winter was spent in a teepee. During the winter we
used to trap, in the summer people used to go to work because that was the way of life.”’

Margaret Noskey says, “When we were in the bush we used to leave from over there [The Prairie], my

- grandmother and [, and she used to put sticks over each other and crisscrossed them and we used to sleep under

there. She used to cover it up with canvas. They were called Wakinokanis. We used to walk from over there [the
Prairie to Loon Lake].”
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Willie Courtrielle says, “Back when you went trapping you never had houses or trappers cabins and this was a
long time ago, and you would stack trees outside to make your shelter and boy it was cold! And you had to
sleep outside, and when morning came along | would make my five.”

John C. Letendre says, « At first there were no cabins back then, and | do not know why people did not build

~ cabins back then. Then it happened that Piskds (who was Norbert Laboucan, marvied to Julianne Letendre) was

told by Josie (the storekeeper) this story about the cabins came from up north. The story about a person building
a cabin with logs was told to Piskos, and that is when he started building cabins here and there.

“They used sod for the roofing part and also a mud stove with a chimney sits inside the cabin. This was built in
a straight up fashion and it threw good heat because it is an open fireplace. The smoke did not spread because
it goes straight up through the chimney. That is what they used for heat before they started getting stoves, but
it was good because it was very warm even though there were no floors, just spruce boughs spread on the floor
area.”’

Willie Courtrielle also talks about the mud stove inside of cabins. He says, “Have you ever heard of a stove that
was built out of mud? You know we didn’t have a heater, but we used to build it in the centre of the log house
where the floor was solid enough. We used to use it for light because we never used to have any sources of light
back then. They would put a rod in the center and that was where they would cook.”

Theresa Blue says, “Back then there was no stoves like this, cooking stoves, they were mud stoves. My father
built that mud stove and you could see the fir light and where you put your wood. He would put a metal piece
across there and when you cook my mother would hang up her pots on it. And when she made bannock there
were ashes on it because that is where you built your fire.”

William Noskey says, “They made houses anywhere, where they were trapping, and they would make houses and
they would stay over there.”

Malcolm Ward says, “Another thing was when the summer came there was never a time when someone would
stay long they had always moved to other places where other people were so the people just went and moved
anytime they wanted.”

Today many people live at Loon Lake, and some still build cabins, but some live in houses.
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“Kikatawasisin kayas sakahk, pokite kakt
itohtan tipiyahk kwayask kita tahkopitaman
kitapacitawina. Kakipapamitihtapin®,

itwew Kihteyaya James Letendre.
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Kihteyayak itwewak, “Nikiskisinan...” A
Mary Louise Ward itwew, “Mistahi kihkihokatowak ayisiyinowak kayas.”

James Letendre itwew, “Kayads ayisiyinowak ki-otapahewak atimwa ekosi ekt isi
pimohtetwaw. Namoya kinwes kindcitawak wiya esohkepayitwaw atimwak.”

p
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James Letendre
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Frank Noskey itwew, “Atimwak wmina nikinayahtaha
anikwacdsa, akohpa ekosi‘si  kikwaya. Mihcet agist’:‘j _pWaIg,;
ekospe kit'sk atimwa eki otApahdtwdw. Wiktam asici tan'si'si i
esindkostwdw atimwak kbtdpahitwaw. Tayiskde nisto ahpd newo
kispin emiywasikwdw atimoydpiya ekwa emiyosit ocdpam‘él‘ssﬁqsg.{é
stwiyakanisak eyapitwaw, ki itakimaw eweyotisit napew. w,gii' A
atint ayisiyinowak namoya ohi kikwaya ki-ayawak. K’Y«wuyaw
mina emiyosiyit iskwewa kispin eweyotisit napew.”
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 Frank itwew, “kih kiskinawacihtdnawo mina atimoydpiya atikt siwiyakanisa ki k%apacrkm ak.
- Wayaw ohci mana sﬂzv:gakamsak K p: pihtakosowak awiyak kdpftapasot. Ekwa Kispin nﬁmy
s mmoya iskwewa ayawew, takahki napew kispin atimwa eyayawat kihmiyaw :skwewa’ 4
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“Ayisiyinowak ekl kanawapahtahkwaw kikway awiyak ehayat eka takita kitimakisiyit
otanisiwawa. Namakikway niya nitohci ayawawak siwiyakanisak ekwa namoya nitohci
- miyikawin niwikimakan. Wiya ekinitawiyimit. Ekikakwikiwetisahwak mana maka eka

=kohci kiyapic kawicihtoydhk. Ninanaskomdw Manitd eki miyit iskwewa ta wictmak.”

=
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Mary Louise Ward, Maggre Letendre, ekwa William Noskey.

Frank mina kiskisiw atimwa ehapacihat. ltwew, “Atimwak misowe kipimpayiwak misowe
mana niki pimipayinan. Ota ohci mana eki takohteydn ith Williamish owdskahikanis
kastiyik. Peyak tipahikan mina nimitanaw-niyanosdo cipahikanis mana eki nocihtayan.”
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Peyak kapesiwin ekt isiyihkatek Soskwacewewnihk Mary Louise
Ward itwew, “Kayds ayisiyinowak kihayawak kiwetinohk isi
mamayis waskahikanisa kayakwaw.

Ayisiyinowak ek wasaka wikitwaw ayitaw ekiwikitwaw
ayitaw ekl kiskacak, niso napate ekwa newo kwiski. Ekwa
kakikihokatotwaw ekisoskwacowitwaw. Ekohci kasoskwacowihk
kakisiyihkatek. Kiwetinohk isi niyanan kaktwekiyahk. Namoya
niyanan nisoskwacowana wiyan nawac ekiskahcak napate ekwa
etahtakwahcak ita kakiwikeyahk. Kipisoskwacowiwak wmana
kaptkihokttwaw. Namakikway ekospe awiyak kaki itisahamowaw
piwapiskos.”
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7 heresa Blue

Theresa Blue itwew, “Nitim Wakandkan kihisiyihkasiw ekiplsowdt mana waskwaya

i
~

ekwa waskway otdpdndskwa ekl osthat. Nohtdwiy wina kakikiy kihosthiw
waskway'tapanaskwa ekwa asdma as'ci ek atawaket mana. Asama k&‘k%os%&‘twﬁw‘ ‘

nikawiy mana ekt Kisihat ekt tapisawat ekwa ekiapihket. EKT atawakit mana moktam/‘y
nan'taw mitataht ahpd niyananosdp ndpehikanak ohci. Ekikocihayahkwaw wmana
otapanaskwak eki soskwacoweyahk. Peyakwaw nikiskisin nohkom ewici pos"m:koyahk
ekwa ekotapisineyahk. Emihceteyahk awasisak, ekocihayahk otapanask.”
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Theresa itwew as’ci, “Nohtawily wmana ek‘hos:_-@@u’z
wakandkana. Eko etdpacisit - ewakiniht wistik  pit f,ag,ﬁ.,
egakocimiht ekwa ewtkiniht ekwa epdsoht. EK akotat "’3
mana nikinahk ekwa epdnahk ta paswat. Kakoc:wuht

ewihcipayit ta wakinihit.” T M{f
Makwa Sakahikaniyweyinowak misowe isi ekt isi papamahkamikisiwak - k“hotﬁpasowale
k%otapal«ast;mewak ekwa kihkasamiwak. Ayisiyinowak kinfsdhkamatowak tamisi ta
isi osthatwaw wiya ekimistahiapicihtwaw pimohtewin mina kihokatowin ekwa ta

plwup:c:l/\ tapakwewm ohci.




[~

-

“I will never quit telling stories”

Stories as told by
Loon River Cree First Nation Elders

“It was beautiful in the woods a long time ago, you could go anywhere
as long as you tied your belongings right and you could ride around”
Elder — James Letendre

The Elders say, “I remember...”

Mary Louise Ward says, “People had a habit of visiting long ago...”’

\ James Letendre says, “They had sleighs and some of the trappers would have dogs and they would take less

time to get anywhere and they were good to use.”

Frank Noskey describes the dog sled that he used to have. He says, “I used to have dog packs as well, they use
to pack the squirrels and my blankets and things like that, because back then that is what kept people going
mostly was dogs, toboggans and dog harness. For example, if a person were to have dogs, 3 dogs or maybe 4,
especially with good sets of harness, a nice toboggan with bells that was considered a well-off man, who can
do or achieve these material things, because some did not have any dogs at all, but it would have to be a real
good man, and he would be given a nice woman if he had 3 or 4 dogs on harness and toboggan and bells to
go with it then he was a good man and even blankets for the dogs.”

Frank continues, “The dogs were even dressed up real good. They had these dog blankets made of yarn which

4o on top of the dog with small bells on both sides of the dog blankets which jingle when the dog moves. You

could hear them from a long ways especially when it is cold out. He was a good man to have these dogs, and
if he was without a woman he would be given one because he was a good man eh?

“People used to look at these material things in a particular way so that their daughters would not be poor
and would be provided for. | never had any jingle bells and [my wife] was not given to me. It was her who
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| %d . fhank God that he gave me a woman to be with.”

. ﬁ-’mnk remembers traveling with the dog teams too. He says, “With the dog teams that used to go everywhere,
.m;al used dog teams a lot myself, | used to leave from here - right where William’s (Cardinal) cabin is situated,
{gé{\af is where | used to leave from by Dog team. | used to get there in one hour and forty five minutes from

here. Him too, my brother-in-law used to travel by dog team from here. One hour forty five minutes, and we
used to be there at Owl Slough.”

One place was even called ‘Sliding area’ Mary Louise Ward explains, “Long ago, not where we were but towards
the North, way before when the cabins were still visible, they were around like this, in a circle. Those were
“where the people lived before. There were ravines on both sides, and they lived on both sides. There were two

on the right and four on the left. And when they visited each other they would slide. That is why it was called

that. There on the North side of the Creek is where we lived. We did slide because on one side was a larger

‘ravine and on one side it was fairly even, that is where we had lived. When they visited they would come sliding.

There was no phone.”

Theresa Blue says, “My brother-in-law ‘Wakangkan’ they used to call him a long time ago, he used to bring
bivch bark. He used to make sleds too. My dad also used to always make sleds; he used to sell them and also
snowshoes and my mom would do the completion process such as lacing and weaving. He used to sell those as
well, for maybe fifteen or ten dollars. Sleds cost around fifteen dollars too. We used to try out the sleds after it
was finished, when we lived across the river. You know when you can slide with it. | remember we used to ride
on it, trying out the sled. My late grandmother rode with us, and we flipped over! There were many children
there and we were trying it out.

Theresa continues, “My father used to also build what they call wakanakana. He used to hang it up in our
house and he would make a fire so it would dry. He would take a lot of water and soak the birch, so it would
be easier to bend.”

~ The Loon River people had many different ways to travel in the winter — sleigh, dog sled, sleds, and snow shoe.
People helped to make them and they were used a ot so that they could travel and visit one another, as well
as for traveling to trap. Have you ever traveled on one of these?
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“Nikiskeyihten mana ekt wihkohtohk ota
Makwa Sakahikanihk?”,
itwew Kihteyaya Edna Letendre.

r

Edna Letendre )



Kihteyayak itwewak, “Nikiskisindan...”

Joe Noskey itwew, “Ota mana Plskos, kaki kihcewikimat Soliana (Julianne Letendre),
ekwa eki wihkohket ka takwakineyik asci ka sekwaneyik, kakiki ekospe. James ekwa niya
eyoskinekeyahk, Asci John C ekwa Ernest, eki newoyahk. Ekospe, Piskos kawihkohket
katakwakihk, mosowiyds ekl miywasik, ospikayak, pan'sawan ekwa pimihkan eki
micihk. Ekwa kasekwahk sisipak asci ekl asahkihk, elhe niswaw, kasekwahk, asay
amiskwak kaponi wanthikik ekwa katakwakik moswak mayisk kaponi pimohetwaw.”
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John C Letendre kiskisiw eki wihkohkink mana, “Ota Makwa Sakahikanihk, wiya
Piskos eki astat, namoya wiya, maka ekt miyikot Peter Letendre. Wiya ekoyow eki
asonamakot opapawa. EKT wiyat kati kihteyayowit osam, wiya ekwa eki itotahk.
Piskos ekwa ekf otinahk. Asci Peter Letendre namoya wiya kayahte ekoyow. Opapawa v
wista ek miyikot, peyakwan Piskos. Peter opapawa kdkinteyaybwiyit wista ekosi eki
isi miyiht, maskoc kayds. Macika, kimiydw Peter, wiya okosisa. Peter ekwa wiya
kakihteyayowiyit, ekt miyat Piskosa. | ok

-t
-

Piskos (Norbert Letendre) =~
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John C. Letendre

“Ekwa ikospik ati ispayow nikiwihtamak, omsi itwew, ‘ochichipayow ekwa totinaman
migwahp. Kispin kinitowehten oma migwahp, ikosi kaki otinen. Kaki itotin ekwa.
Namoya ekwa nikaskihtan ekwa, kiya kikiskiyihten tansi tatotamon.’ Tapow wiya
Ikt nisokomowak mana nantow nikotwaosap ftatoponian ochi. Niki machi atoskaten
- wihkotowin (migwahp). Namoya kikway nikiskinawamak wiya cha’shi- nikiskeyihten
tansi tatotaman mitoni ninakachi'tan cha'shi shapo.”
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Y Louise Ward asci kisiksiw wista wihkohtdwina. Itwew, “Kayds wxand
akiwihkohtohk, eki wdci osihtatwdw wikwahp wiya ekl wmisak wx“kwal«p '
RRCAE! kisk'sohtwdw wmitosa, maka ayiwak sihcisak eydpat'sitwdw. Ota mana
',‘_‘ngkohtohk Kakisihintwaw wmistikwak astawak ekwa ekota apahkwan ekwa
2 ecjaw"kmam:l«k Kakiyaw ayisiyiniwak wiyawaw omikwahpimwawa ekt apatahkwaw
ekospe mana. Kanipihk namakikway ekospe pakweyanikamikwa. Kit'sk ekotowa
_ kakimawasakonamihk mikwahpa, ekoni ekwa kamanokehk ohci.

-
-
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"‘Peg_akwé‘w kakisihtatwaw, ekota ekwa iskwewak eyotinatwaw sihtdpihkwana, nista

niki otinawak sihtapihkwanak. EKT ahiktwaw pihcayihk ita iskwahtem ka astik, ita
kotak kikwaya ka astikwaw. Manitowihkacikana etokwe. Ekandsimotwaw iyisihkatik.
Kikwaya imam’sitwaw etokwe, mihcet kikwaya ekota eyastekwaw pahpetos isi. Piskowak
taniki kamanitohkatintwaw, ekonik nikan epihtokwatahk ekwa ekote enakatahkwaw.
Oskapewisak ekota e-apitwaw, kahkeyaw etotahkwaw ekota taki itotahkwaw.
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“Ekwa  kakisihtatwaw kikwaya, ekwa, ekospe mana, newo iskotewa, ponikana
aywesihtak, ekwa iskwewak eki kwayadtastatwaw wiyas ekwa kotaka kikwaya asci.
Pahkwesikan mana asci, maka ‘moya kotakikway oci ayawak. Wiyas ekwa ewahikanak
ekwa petosi kikwaya asci. Ekota ekwa kahkiyaw kikway eyastahk ita mistikwaskihkwak
ka apitwaw.
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“Peyakaw kamdcihtatwaw, ayisiyiniwak aniki kanekanttwaw ewasakahtitwaw.

Onikamowak kanikamotwaw ekota ekwa ewasakahtatwaw kikwaya, nayahikanisa.
~ Peyakwan awasihkanisak, atiht sen’pana itahkop’sotwaw, ekonik onfkantwak. Pegakwﬁw !
ewaskahtitwaw ekwa, ekota ekwa emicisohk. Micimapoy, ekwa kotaka kikwaya asc:
¥ - Sl f)a wuc:mapog ekwa kahkiyaw kotaka kikwaya.
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“Peyakwaw eko kakisihtatwaw, ekwa kiseyiniwak ekwa enikamotwaw ekwa
ewasakahtatwaw nayahcikanisa pita nikan. Ekota ekwa kahkiyawiyak entmihitotwaw.
EKT mocikahk mana kayas, kapttipisk entmihitohk.”

Wihkohtowinihk mana ekt mawacihitohk, ta wnikamohk, ta nimihitohk ekwa ta
mic’sohk.
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%: R v Stories as told by

Loon River Cree First Nation Elders

“I know there used to be Pow-wows here in Loon Lake”
Elder — Edna Letendre

The Elders say, “I remember..’

"Joe Noskey says, “It was here that Piskds (Norbert Laboucan, who was married to Julianne Letendre) used to

already have Pow-wows in the fall and in the spring, always then. James and | were just young lads, John C.
and | and Ernest, there used to always be four of us, during Pow-wows. When Piskds is going to hold a Pow-
‘wow in the fall, moose hunting because meat was good — ribs, dry meat, and pemmican was what was eaten.
And in the spring it was ducks, duck hunting, and that was what was served. Yes, they were held twice a year,
Spring when trapping beaver was over, and again in the fall before moose quit walking.”

Johwn C. Letendre remembers that Pow-wows used to be, “Right here in Loon Lake, it was him Plskds who held
them. It was not his, but it was given to him by Peter Letendre, the one that | mentioned. It was Wis, but it
was passed on to him, Piskds, from Peter Letendre, who was his father. It was given to him when the old man
was getting too old and he could not do it anymore. So then Piskds took over and started doing it himself. Also,
Peter Letendre, it was not his Pow-wow either, it was not Wis either. It was his father’s just the same way it
was passed on to Piskos. When Peter’s father got to be too old, it was given to him in the same fashion. It must
have been a long time ago. So, he got to be too old and couldn’t do it anymore, so he gave it to Peter who was
his son. That is how, and when Peter got to be too old, he gave it to Piskds and that is when he took over.

“And when the time came he told me when | went to talk to him, so this is what he said to me, ‘the time has
~ come if you want the tee-pee’ (they used to call it tee-pee back then), he said, ‘if you want this tee-pee and
you want to continue, then it is yours if you want to do it. You can do it now, | can not do it anymore and you
know what to do with it.’ [t is true because | used to work for him, helping him out, starting when | was sixteen
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years old. | started working with the Pow-wow. And he did not have to show me anything because | knew what
had to be done, seeing as how | worked with it many times. | knew how to do it completely throughout.”

Mary Louise Ward also remembers the pow-wows. She says, “Long time ago when there were pow-wows. They
started by making the tee-pee because the tee-pee used to be huge. They used to cut down poplar trees but
more so spruce and they used them for tee-pee poles. The pow-wow used to be here [at Loon Lake]. Then when
they were done with the poles, then they would put the covering on. Only tee-pees were used back then during
the summer; there were no tents, just those tee-pees and that is what was collected and used. That is what was
put around the frame.

“Once they were done then the women went and got spruce boughs, | used to get spruce boughs too. These
were put all around the inside where the door was, evenly with the others things that were there, the things
they idolized | guess. Ekandsimbtwaw, they were called. The things they depended on [ guess, that stuff was all
there, all kinds of things that were made as idols, like animals, that kind. And once it started, those were the
things that were taken in first and it would stay there. That was where the younger men sat and they did all
the things that needed to be done.

“Then as they completed bringing the stuff in, then, there used to be four fires made and the meals were being
prepared by the women, like meat and all kinds of other stuff. There used to be bannock, but other things there
was not much, only meat, pemmican. Everything was spread out where all the drums were.

“Then once it got going the people, who were the leaders, circled around. While the singers sang they took the
things around; they used to carry these back packs. Just like dolls, some had ribbons tied on them, those were
the leaders. They went around and once that was done, that was when the meal started. Then preparation for
the feast was started and the meal was served. Soup and all kinds of other stuff, we used to eat all kinds of
stuff, duck soup and things like that.

“Once that was done the old men are the ones that sang and the stuff that they took around, they went first
before anyone else. Then after that is when just anyone danced. They used to have a good time; the dancing
went all night.”

Pow-wows were a time for everyone to gather for singing, dancing, and eating.
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Kinandskomitinawaw, to the following people:

The elders of Loon River Cree First Nation, for sharing their stories with the Traditional Land Use and
Occupancy Study team in order that they can be used to help teach their Cree language.

The Traditional Land Use and Occupancy Study Team Members — Richard Davis,
Eva Whitehead, Lavern Letendre, Kenny Ward, and Barry Hochstein,
for working to preserve traditional knowledge, culture and language.

Christine Schreyer, for her work in putting the storybooks together.

Mayble Noskiye and Kenny Ward for all their hard work in translating
the English transcriptions of the interviews back into Cree.

Billy-Joe Laboucan, for his work on standardizing the Cree spelling.
Randy Brososky, for his always creative ideas in book design and printing.
The Alberta Government Energy Board for their financial support.

Photo Credits: TLU study, Christine Schreyer, Clint Westman, Sandra Peacock,
Jenanne Ferguson,Janelle Baker, and Ryan Klassen.

We hope you enjoy these stories of anohc ekwa ekospihk. Ekosi.

We hope that these books will be a useful and valuable learning tool for the Loon River Cree people
in order to not only practice reading and writing their language, but to also learn about places and
resources that are a part of their history and culture. The books provide details on what life used to be
like for the people of Loon River Cree First Nation and their ancestors. They combine intricate knowledge
with personal often funny stories, making them both informative and entertaining.

Written in the Loon River dialect of the Cree language, we hope that they will be teaching tools for the
Clarence Jaycox School in Loon Lake, Alberta, as well as in other Cree speaking communities.
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entertaining.





